《Sutcliffe ’s Commentary on the Old & New Testaments - Luke》(Joseph Sutcliffe)
Commentator

Joseph Sutcliffe, M.A., an English Wesleyan minister, was born at Baildon, Yorkshire. He was converted in early life and became a circuit riding preacher at age 24.

He was appointed by John Wesley to Redruth in 1786. Sutcliffe introduced Methodism into the Scilly Isles in 1788, and spent the last twenty years of his life in retirement in London, where he died May 14, 1856 at age 94.

His course was one of "unspotted Christian purity and progressive excellence. In Biblical scholarship he especially excelled." He was an indefatigable writer, publishing in all thirty-two works on religious subjects, the chief being this A Commentary on the Old and New Testament.

This commentary represents 40 years of Sutcliffe's study of the Bible. After retiring at age 74, he compiled this commentary from his Bible study notes he accumulated over the years. The commentary is mostly expositional with some exegetical comments and Hebrew/Greek analysis.

00 Introduction 

THE GOSPEL ACCORDING TO ST. LUKE.
THE name of Luke is Roman. In the Greek and Latin it is Lucas, and has some affinity with Lucanus, a common name in Rome. St. Jerome, in his prologue to Luke’s gospel, speaks of him thus. “He was born at Antioch, and was by profession a physician, and learned in the Greek language, as is fully apparent from his writings. He was a disciple of St. Paul, and a beloved companion in all his travels. He wrote a volume of the gospel, and the testimonials of the author by this apostle are brief but full. To the Corinthians St. Paul says, I have sent with Titus, a brother whose praise is in the gospel throughout all the churches. 2 Corinthians 8:18. To the Colossians he says, Luke, the beloved physician, and Demas, greet you: chap. Luke 4:14. To Timothy he says, only Luke is with me. 2 Timothy 4:11. [In another epistle he repeats, Lucas is my fellow labourer. Philemon 1:24.] These testimonials place Luke in the first class of evangelical men.

St. Luke wrote another invaluable book, — The Acts of the apostles, and brought down the history to the two years which St. Paul remained a prisoner at Rome; that is to say, to the fourth year of Nero the emperor. By this we perceive, that the Acts of the apostles were written while Luke was at Rome.

With regard to the two other books ascribed to Luke, The travels of Paul and Thecla, the virgin, ( διακονη, γυνη, or matron of the synagogue, a person essential in the churches of the east:) also the history of Leo, whom Paul had baptized, we reckon among the books called apochryphal; for strange it must be that Paul, who was always at Luke’s elbow, should be ignorant of those books. [Thecla, the abreviate of Theoclia, was a powerful preacher; and I might add, prophetess of the church. As Stephen is called the proto-martyr among men, so she is called the proto-martyr among women. This crown was conferred upon her at Seleucia in Isauria, where the emperor Zeno built a church to her memory, accompanied with many gifts. Hist. eccles. Evag. scholast. 50, 3. c. 8.] Tertullian, who flourished nearer to that age, reports that a certain priest of Asia, being a great admirer of the apostle Paul, was convicted before John of being the author of that book, [Paul and Thecla] and that the priest confessed he had done it for the great affection and love he had for Paul; and that the book by some means had escaped out of his hands. Some writers are of opinion that whenever Paul in his epistles uses the phrase, according to my gospel, he has a special regard to the work written by Luke. Those writers add, that Luke not only speaks of Paul, who himself had not been conversant with the Lord in the flesh, but also of the other apostles, which Luke himself fully allows in the beginning of his own work, who with their eyes saw the miracles, and were the ministers of the things they declared. The Gospel he wrote as he had heard, but the Acts of the apostles he composed as he had seen. He attained the age of eighty four, having lived in celibacy. In the twentieth year of Constantius the emperor, his bones, with those of Andrew, were removed from Achaia for interment at Constantinople.”

Thus far is the prologue of Jerome; to which antiquity has little to add. Augustine complains of obscurity for want of books, few of the writings of the first christians having come down to his time. Though the posterior age contained innumerable small books, but never indeed accounted of equal excellence in every point with the most sacred canonical scriptures; yet there is found in them the same truth, though far from being of equal authority. In opusculis autem posteriorem, quæ libris innumerabilius continentur. — CONTRA FAUST.

It is a fact which cannot be denied, that the brethren in Jerusalem would commit to writing as well as they could, every gracious word of the Saviour, every parable he pronounced, every journey he travelled, and every miracle he performed. If otherwise, they must have been a body of men altogether different from others. It is a fact equally undeniable, that every apostle on leaving his country had his “parchments,” containing the gospel. Mark, when he wrote at Rome, had the gospel of Matthew always at hand. He omits many things in Matthew to avoid tautology, but illustrates many occurrences with relevant incidents and expletives.

The four gospels, as they now stand, were admitted into the canon of the christian scriptures without opposition. They are cited by all the christian fathers; and Tatian of the second age, transposed them in what he calls Diatessaron, or the four in one; or to speak in modern language, the harmony of the four gospels.

The gospel of St. Luke comes before the church enriched with Egyptian gold, in regard of style, accuracy, and purity of diction. He presents us with the birth of John in full character, the laudable piety of his priestly parentage, the annunciation to the virgin Mary, and the ministry of holy angels, as attendants on the Redeemer. He shows us the entrance of the Lord into Jericho with healing powers, and the illustrious conversion of Zaccheus, unexampled in its fruits.

We see the forbearance of the Saviour when solicited to punish the Samaritans, who had rejected his ministry; we see the lepers healed ten at a time, men most abjectly excluded from their families, and prohibited entering into the city. We see him great in the house of Simon the pharisee, convincing his host, and converting a weeping offender of the city. He confounded the bigotry of the priest and the levite, by the generosity of the good Samaritan. He visited Bethany, and confirmed the faith of Lazarus’s house, the best of families. After his resurrection we hear him expounding the prophecies to two of his distressed disciples, going to carry their griefs to Galilee. He did this in disguise, in a familiar conversation, that the truth of prophecy might be their strong support. — Thus Luke is introduced to the church loaded with evangelical excellence. 

01 Chapter 1 

Verses 1-80
Luke 1:1. Forasmuch as many have taken in hand to set forth in order a declaration of those things, which within a short compass of years have been acted and accomplished among us. In the first age, Eusebius admits, that no less than sixty gospels had made their appearance; a number which Mr. Whiston repeats without scruple or disbelief. The fathers, Ambrose, Jerome, and Augustine, allow that the number was considerable. Heretics wrote gospels, of which Ambrose says, “they have filled their gospels with empoisoned doctrines,” though otherwise edifying.

Of these gospels Du Pin, the learned ecclesiastical historian, whose original work is now before me, says, Les anciens, font mention de deux evangiles. The ancients mention two gospels, which, though not of equal authority with the four canonical gospels, yet we may not reject them as heretical productions. The first is the gospel of the Nazarenes. The foundation of this work was that of St. Matthew’s, but which, after the christians had fled to Pella, became altered by jewish sectarians.

The second is the gospel according to the Egyptians, a passage from which is cited by St. Clement in his Stromata, where our Saviour says to Salome, who had asked that her two sons might sit, the one on his right and the other on his left hand, “I am come to destroy the works of the woman;” meaning as Clement expounds it, generation and death, the effects of concupiscence. The above gospels are cited also by Origen and Jerome: but both are now lost. To these we add,

1. The gospel of St. Peter, a spurious book, though noticed by Eusebius and Jerome. 

2. The gospel of Nicodemus, still extant. 

3. The gospel of truth, a Valentinian production. 

4. The gospel of perfection, approved by the Gnostics. 

5. The gospel according to St. Matthias. This being mentioned by Origen, Eusebius, and Jerome, is put by Galesus in our apochryphal books. 

6. The gospel of St. Thomas. This also is named by the above fathers, and is put by Galesus in the same rank. 

7. The gospel of St. Bartholomew, which Origen names in his preface to his homilies on Luke, and St. Jerome in his commentaries on St. Matthew. This also is called apochryphal. 

8. The gospel of Thaddeus, apochryphal. 

9. The gospel of Barnabas, apochryphal. 

10. The gospel of Andrew, apochryphal.

These gospels must have contained some good things, else they would not have been so honourably named by those fathers, and retained as apochryphal works. Had they been really written by the apostles whose names they bear, and uncorrupted, they would have found their way into the sacred canon.

Luke 1:3. It seemed good to me also to write. Though Luke had access to those gospels then in use, yet he would write from the oral dictates of those who had accompanied the Lord from the commencement of his glorious career. Those short words show the great care which our evangelist took that nothing might enter his copy but the truth, and the truth as it is in Jesus. No doubt he had the manuscripts to which he alludes, as well as the living witnesses.

Having had perfect understanding of all things from the very first. ανωδην, as in John 3:3, designates also a knowledge of those things from above. As the new birth is from above, so Luke claims here, in addition to the apostolic teaching, inspiration from the Holy Spirit.

Theophilus, a lover of God. This cannot be fictitious, because he had been instructed in the christian faith: but who he was is uncertain.

Luke 1:5. In the days of Herod — a certain priest named Zacharias, of the course of Abia, or Abijah. Two of the twenty four courses served a month, but all assisted at the great festivals. Each of these courses were subdivided, according to the houses of their fathers.

Luke 1:6. They were both righteous before God, walking in all the commandments and ordinances of the Lord blameless, This testimony is given to the parents of John, to show that the long-promised herald of the Messiah, who went before his face, as a burning and a shining light, emanated from a hallowed parentage; and being specially promised to Israel, he was, like Isaac, specially given when his parents were both advanced in years. The works of God are works of admiration.

Luke 1:9. His lot was to burn incense, at the evening and morning sacrifice. In Ecclesiasticus, chap. Sirach 50:15, we are told that Simon the highpriest “poured out a sweet-smelling savour to the Most High, the King of all. Then shouted the sons of Aaron, and sounded the silver trumpets, and made a noise to be heard, for a remembrance before the Most High. Then all the people fell down to the earth upon their faces, to worship the Lord God, the Most High.” In later times they rung a bell when the incense was ignited; and while the priest was praying, each man in silence, or with a low voice, so as to hear only his own voice, prayed for pardon and for grace. But why should the papists at mass burn incense, and ring a little bell? This mimicry insults the mediatorial advocacy of Christ as imperfect. Why not also kill oxen and sheep? — On the word temple, see 1 Samuel 1:9. 2 Samuel 7.

Luke 1:13. Fear not, Zacharias, for thy prayer is heard. In early years, he had often prayed for a son, and now in later days for the Messiah: both those prayers shall be accorded, and with a plenitude of joy. The vows of the church are registered in heaven.

Thy wife Elizabeth shall bear thee a son, and thou shalt call his name JOHN. This is a name of frequent occurrence in the Hebrew scriptures. יחנן Jochanan, or Johanan, from the root חנן chanan, “I have gratified.” It designates joy, rejoicing, and exultation. 1 Chronicles 3:15; 1 Chronicles 6:9; 1 Chronicles 12:12. Isaiah 30:19-20. When God gave names, or rather surnames to the holy patriarchs, whom he peculiarly adopted as his sons, they indicated the grace which God conferred. The name is written in Greek and Latin as in Hebrew, ιωαννης, Johannes, the grace of God, or the gift of God; for John, like Isaac, was a son by divine favour, as illustrated in the next words.

Luke 1:14. Thou shalt have joy and gladness, and many shall rejoice at his birth, because it was the birthday of righteousness, when the dayspring from on high visited his people.

Luke 1:15. He shall be great in the sight of the Lord. The first minister of his kingdom, opening the way for the glory of the Lord to follow, and to enlighten the gentiles. He shall drink no wine, allowed to other priests, except when they officiated. Leviticus 10:9. Nor strong drink, σικερα; the same as the Hebrew שׂכר sechar, in 1 Samuel 1:15, which the LXX render μεθυσμα, metheglin, wine made from honey and water. The prohibition extends to all other kinds of strong drink, whether from fruits or from corn, being a Nazarite, as explained in Leviticus 6:1. On the contrary, the wine he shall drink shall be the celestial wine, which inspired Elijah and the ancient prophets. He shall be filled with the Holy Ghost, even from his mothers womb. Like Moses, Samuel, and Jeremiah, he was designated to the ministry from his birth, and gave early indications that he was moved by the Holy Ghost to glorious achievements in future years. He shall go before, as the angel or messenger of the Lord, and a harvest of souls shall be gathered in for him.

Luke 1:18. How shall I know this, for I am aged, and my wife is advanced in days. Here is a wary priest, suffering his too cautious mind to balance on the side of unbelief. He saw a presence more than human; he knew how God had assisted Sarah, Rebekah, Hannah, and the mother of Samson, to be mothers of illustrious men. He must also have known what Josephus states, Antiq. 50, 13. c. 18, how Hyrcanus had seen a glorious vision when Heliodorus came to plunder the temple of the hallowed treasures for the support of aged priests, widows and orphans. 2 Maccabees 3. Nothing is more displeasing to the Lord than to disbelieve his word when sealed by the wonted characters of revelation.

Luke 1:19. I am Gabriel that stand in the presence of God. The same archangel was sent almost five hundred years before, to announce to Daniel the time of the Messiah’s advent, and he was now sent to say, that the time is at hand. Faith in a message above the powers of nature, from the age of this priest and his wife, required annunciation by a presence more than human. Daniel 8:16; Daniel 9:21.

Luke 1:26-27. In the sixth month of Elizabeth’s pregnancy, the angel Gabriel was sent of God to a city of Galilee, named Nazareth, to a virgin espoused to Joseph. There are diversities of operations, but it is the same Spirit. The birth of John was divinely announced to the jews, and religious men would keep an eye on so auspicious a child. But now the conception of Christ is concealed from all, except the witnesses selected of God. The glorious mystery of God manifest in the flesh, as noticed on Isaiah 7:9., is too bright to be disclosed to vulgar eyes, till the world should become prepared by the doctrine, the miracles, and the resurrection of the Saviour from the dead.

Luke 1:28. Hail — highly favoured, the Lord is with thee. Blessed art thou among women. This is a Gothic word, health, peace, joy, Ave, χαιρε, rejoice. What more can we add, but repeat, “the Lord is with thee.”

Whence could Hesiod form his Theogony or generation of the gods, but on the most ancient traditions. Whence, (as is noticed by the learned Frenchmen, Lavaur and bishop Huet) could the idea of Semele’s conception by Jupiter be derived, but from the hallowed traditions of the patriarchs. With these authors, our learned Dr. William Stukeley, in his Palæographia sacra, 1763, perfectly coincides. Whence then could Dr. Joseph Priestley derive his authority for saying, “Jesus was the legitimate son of Joseph and Mary.” Socinianism is assuredly an apostasy from the faith of the whole primitive world.

Luke 1:32. He shall be great, in sanctity, great in doctrine, great in miracles, and shall be called the Son of the Highest, after his hypostasis or glorious person is clothed with flesh, as he has ever been called since he was promised to Adam, the Woman’s Seed, or Son, to bruise the serpent’s head. The illustrious Agur, whose sayings the servants of king Hezekiah appended to Solomon’s Proverbs, confessing his ignorance, as to the immensity of Deity, asks, “What is his name, and what is his Son’s name, if thou canst tell.” Proverbs 30:4. This faith was David’s consolation, when the kings of the earth took counsel against the Lord, and against his Christ. Thou art my Son, to-day have I begotten thee; or as St. Paul, to- day do I declare thee, the Son of God with power, seated for ever on the throne of David, and on the right hand of God. Psalms 72.

Luke 1:35. The power of the Highest shall overshadow thee. The assumption is all mystery. It asks for adoration, not for comment. God so loved the world that he sent forth his Son, made of a woman, made under the law, that he might redeem us from the curse of the law. The wings of Jehovah cover the mercyseat, his cloud rests upon the tabernacle. Let the priests and the people adore without, while incense is burned within. Christ, the Messiah, the Son of God, shall be born. He shall emerge from the bosom of the virgin, even the Sun of righteousness, to illuminate a benighted world. Psalms 85:10-11.

Luke 1:36. Behold thy cousin Elizabeth, she hath also conceived a son in her old age. This was associating joys to Mary’s consolation: it showed the gracious care of heaven when the fulness of time was come for the redemption of the world. The plans of heaven were written in the volume of the book: God had but to open and extend the scrowl.

Luke 1:39-40. Mary arose in those days, and went to the hill country with haste, being unable to contain her joys. When Elizabeth heard her salutation, the babe leaped in her womb for joy. The like word occurs in the targums, when speaking of the mountains shaking, and the hills leaping. They also add, that “the infants leaped for joy in their mother’s bosoms, when they saw what God had done to Pharaoh at the Red sea.” — What women, what infants, what glory under one roof! Let the mother of the two Gracchuses boast no more of her jewels. See on Malachi 3:17.

Luke 1:41. Elizabeth was filled with the Holy Ghost. The salutation of Mary kindled the spark of inspiration to a flame. The divine impetus was so strong, that like the ancient prophets, she burst at once into the effusion of discourse and song. Whence is this grace that I should be the first woman to hear the Saviour preached; that the mother of my Lord should come to me. Blessed art thou among women, supremely blessed above the daughters of Eve. Blessed be the fruit of thy womb, the fountain from which all those benedictions flow. Let Zion weep no more. The Lord who has thus begun, will complete his work. There shall surely be a performance of all the excellent things which the prophets have spoken of Christ, of the conversion of the gentiles, and of all the glory of his kingdom.

Observe, Elizabeth puts Mary among women; why then should the papists for filthy lucre place her high above all gods? She gives identity and locality to Mary: the mother of my Lord is come to me. Then while under her roof she was not in Nazareth. She calls Mary a woman, but her Son she calls her Lord; and as above, the Son of God. Why then should the papists give omnipresence to Mary, and in all the worship of their communion cause prayers to be addressed to her. Mater Dei, ora pro nobis. Mother of God, pray for us. Nay, no minister must preach without reciting, on dividing the subject, his Ave Maria. Oh protestant, if you regard the labours and tears of the reformers and confessors, if you revere the blood of martyrs, and like Paul would rend your raiment at the sight of idolatry, see that you shun the altars of Baal, and all the scarlet array of the mother of harlots.

Luke 1:46-47. Mary said, my soul doth magnify the Lord, and my spirit hath rejoiced in God my Saviour. This song is the sublime of Hebrew poësy, bold in sentiment, and chaste in expression. It embraces all the cheering themes which once inspired the ancient seers. It is the utterance of Mary’s heart, in the triumph of faith, and is like the flood-tide which makes the rivers overflow their banks. She magnifies the riches of grace, that all the high and princely families of the Asmonean house, who had a palace near the temple, should be overlooked, and she, a lowly virgin, made the mother of “the heir of all things.” Courtly elevations swell the pride of mortals, but celestial favours humble the soul to the dust. Therefore her song awoke up to glory; her soul and spirit, all her powers of mind and heart were developed in the exuberance of praise. With other princes riches have wings, and crowns decay; but here is glory permanent in all its characters: “all generations shall call me blessed.”

Luke 1:51-52. He hath showed strength with his arm. This indicates his conquering power, like the arm of heroes which obtains the victory. He is great above all gods; he hath exalted the lowly, and cast down the mighty from their thrones. So Hannah sung, when she embraced a Samuel in her arms. But the words of Mary have all the expanse of prophecy. The Lord chose the things that were not to bring to nought things that are. He made poor apostles the ministers of his kingdom, to establish the glory of the cross on the ruins of idolatry. He has spread the gospel feast for the poor gentiles, pursuant to his promises to Abraham, while the gainsaying jews are sent empty away, to beg their bread in distant lands.

Luke 1:69. A horn of salvation, against which no foe, no power can stand. His horn can defend the flock. Job 16:15. Psalms 112:9. David’s horn was now in the dust, but in Christ it rose to the throne.

Luke 1:72-73. To perform the mercy promised — the oath which he sware to Abraham. Zacharias makes here a proper distinction between the promise of the Messiah to Abraham, Genesis 12:3, and the oath which he sware after Abraham had obtained an enlargement of the promise by the oblation of Isaac. These were “the two immutable things, in which it was impossible for God to lie.” Thus Zacharias read the scriptures with enlightened regards, and built the hopes of the church on the word of God, the sure mercies of David.

Luke 1:74-75. That we, being delivered out of the hands of our enemies. God had promised to deliver Israel out of Egypt, Exodus 3:12; and he will in like manner deliver his people from sin and Satan, as Paul explains it in Romans 6:18; that being made free from sin, we might serve God in holiness and righteousness all our days. The first of these words, “holiness,” comprehends all the piety we owe to God; the second, “righteousness,” includes all the moral obligations of life, in duties and good offices towards our neighbours.

Luke 1:76. And thou, child, my infant son, shalt be called the prophet of the Highest; for thou shalt go before the Lord to prepare his way. What an apostrophe of a father to a son, born to eclipse the glory of his sire. A son, to prepare the way of the Messiah. To give knowledge and assurance of salvation by the remission of sins, agreeing with the words in Mark 1:4, that John preached the baptism of repentance for the remission of sins. By assurance that the ransom is paid, by a removal of the wrath which the law excites in the conscience, by a sentiment of the love of God shed abroad in the heart, by all the joys of remission, and the fruits of faith which follow. What other gospel but this could relieve the labouring conscience of its load, and produce renovation of heart and life.

Luke 1:80. He was in the deserts. The Greek does not import that John was an eremite, that is, a hermit or anchoret. His father kept him much at his country retreat, leading him no doubt, as a Nazarite and priest by birth, to attend the festivals in Jerusalem as the law required.

REFLECTIONS.
St. Luke introduces his gospel with credentials of indisputable purity. He wrote under sacred patronage, in the face of many contemporaries, and even rival historians. He wrote with confidence, having had perfect knowledge of facts and expressions from the first, as well as illumination from above; and he wrote with the most laudable purpose of instructing and confirming Theophilus, and all who should read, in the faith of Christ. Christianity is therefore founded on argument. How should so many men, writing in different times and places, so exactly agree in all the essentials of their history, if they did not write from a clear head and an honest heart. For it is allowed that their slight variations, or apparent contradictions, are a striking confirmation of the truth of the gospel.

Concerning the birth of John we may remark, that the scripture characters were divinely raised up, and called of God. They had no hand whatever in their call and elevation. Let worldly courtiers canvass and become votaries for honour; the honour that cometh from God is all of grace, conferred by the giver, and always in due time. When Jacob was surrounded with great difficulty and distress, the Lord raised up Joseph to nourish his people. When the nation was sorely oppressed, behold, Moses was drawn from the water. In like manner, the Judges, David, Esther, and others, were successively elevated by the special hand of God. Thus also John, the Lord, and his apostles, succeeded in the scheme of providence, and unfolded the mystery hid in ages past.

The angels of God take a most lively interest in the redemption of man. They attended JEHOVAH when he sware to Abraham. Genesis 18:2; Genesis 22:15. They attended in the visions of Isaiah, and of Daniel; and now Gabriel, as first of the train, comes to confirm these promises to Zacharias in the temple of God. Rejoice, ye heavens, and be glad, oh earth, the truth and faithfulness of God endure to all generations. Awake, oh sluggish world, to trace the steps of grace, for all heaven is alert. Come and learn the certainty of the things in which you have been instructed; for it is the highest happiness of angels to unfold the mysteries of providence in redeeming love. Where are there mysteries to be found so sublime, so pure, so abasing to the pride of reason, and so exalting to the humble soul.

Men greatly honoured must be greatly tried. This law seems to have no exceptions. Zacharias was struck both deaf and dumb. And in the next chapter, Mary’s joys are much allayed by the intimation, that the sword of anguish would pass through her soul because of her son. Divine joy participates so much of the consolations of heaven that we must drink it but sparingly in this life.

The salutation of the virgin is highly interesting. The person deputed — his approach and address, are all becoming and proper. There is no meanness of circumstance, nothing as in pagan fable revolting to delicacy. All is simplicity in the expression, all is sublime in the mission, being a disclosure, conformable to prophecy, of the grand plan of redeeming love. The virgin was troubled and embarrassed at the applause of so divine a stranger; but he detailed his mission, that she should be the mother of the Messiah, painting at the same time the future glory of her son. Mary, acknowledging herself the handmaid of the Lord, said, “Be it unto me according to thy word.” So may my soul say, when the Lord applies to me his great and precious promises.

The angel directed her to a companion in her sacred joy. He said that her cousin Elizabeth, then a hundred miles distant, and hitherto reputed barren, was six months advanced in pregnancy with a son, designated to be the harbinger of the Lord. In such extraordinary cases faith requires extraordinary support and pledges from God. So Jeroboam saw his altar rent. God struck the base altar before he struck the baser people. So when Isaiah went to give Ahaz a consoling sign of this virgin, he took his son in his arms to announce the speedy death of both the hostile kings: chap. 7.

How divine was the interview between these two women. They poured joy into each other’s breast, which swelled the torrent as the river of paradise. Their converse comprised all of heaven that mortals can taste on earth, and forgetful of prayer, their whole souls were lost in the transports of praise.

In the song of the virgin we see the dark curtains which had veiled protracted promises, dropped all at once. She saw the person and glory of her son, and all the joyful ages of his people calling her blessed. Above all, she magnified the riches of redeeming grace in passing by the haughty and the proud, and in looking upon her a virgin of low estate. Such is the mercy of the Lord to them that fear him.

Mary did not leave this happy family till she saw the birth of John; had assured signs of pregnancy; and heard Zacharias, dumb as he was, open his mouth in all the sublime effusions of prophetic song. As a little rivulet loses itself in a vast torrent, so this venerable priest lost the private joy of his illustrious infant, in the glories of Messiah his Lord, then sheltered under his sacred roof. And he viewed not his kingdom with carnal eyes, as the scribes and pharisees, but as a horn of salvation raised up for the saints, in conformity to the promises made to Abraham. He viewed it as promoting righteousness and holiness in the church, and as the opening of celestial day on a dark and beclouded world. Yea, and this was to his soul the summit of joy, that his son should he called “the prophet of the Highest,” and presede his Lord with the proclamations of pardon to a sinful people. Thus the divine wisdom took its counsel for the salvation of fallen man. Thus He who condescended to make us in his own image, stooped again to repair our ruin by uniting his divine to our human nature, sanctifying it in its assumption, and making it a model of our future glory. Thus, in this humble cottage were concealed the high characters which attracted the notice of all heaven, while the world knew them not. Satan, tremble, for thy bruiser is incarnate. Idolatry, avaunt, for thy light is come. And thou earth, be glad, for the promised Prince is come to bless the nations and distant tribes with righteousness, and peace, and joy. 

02 Chapter 2 
Verses 1-52
Luke 2:1. It came to pass in those days, when John was born, and when the Roman emperor, Augustus Cæsar, filled the throne, and was in the thirty first year of his reign, that, a decree was issued for a general taxation according to men’s property. This emperor, after the battle of Actium, became so popular, that the senate invited him to take the reins of government into his hands, which laid, properly speaking, the foundation of the imperial monarchy of Rome.

Augustus, as a man of wisdom, divided the empire into provinces, and sent Quirinus into Palestine, a person of consular dignity, to make the above enrolment of the people, in the places of their birth, and where their property was situated. Florus describes this census as comprising the name, the age, the patrimony, the office and trade of every man. This property-tax extended to every one who was worth two hundred sesterces, or about seven ounces of silver. — Thus the ever-watchful eye of providence brought Joseph and Mary to Bethlehem, where the Saviour was born, according to the prophecy of Micah 5:1-3. There were at that time three families of David’s line in Judea; Jacob, father of Joseph; Eli, the father of Mary; and Hillel, president of the council. There might indeed be others of whom we have no record; for the Lord will bless the righteous to a thousand generations.

This enrolment and taxation, though extended only to Syria, was very unpopular. Judas in Galilee appeared in arms against the Roman authority, and maintained himself in power for some time. Acts 5:37.

Luke 2:7. She brought forth her firstborn son. Some say she never had another, and that his brethren so called were only cousins; an unimportant point, a study worthy of the convent. But the severity of Roman edicts enforced by military power, and the poverty of Joseph, are sufficiently evident. The virgin mother laid him in a manger, because there was no room for them in the inn: and that inn is a striking figure of the human heart, and of the concourses and crowds of worldly associations. How little in the eyes of heaven between the shepherd’s tent and the lordly mansion.

Luke 2:8-9. Shepherds — keeping watch over their flock by night. An angel of the Lord came upon them by a sort of gentle surprise; and the glory of the Lord, the shekinah, the indubitable cloud of Jehovah’s presence, shone round about them. This herald, and the attendant hosts of angels, accompanied with the uncreated glory, are sufficient indications of the deity and humanity of Christ. The shepherds asked for nothing more.

Luke 2:10. Behold, I bring you good tidings of great joy, which shall be to all people, the original promise being made to all the families of the earth. Genesis 12:3. On the birth of Christ the gospel opened on the church as a bright morning, ushering in the jubilee of the world.

Luke 2:11. Unto you is born this day, in the city of David, a Saviour, which is Christ the Lord. Micah 5:2. Those religious shepherds stumbled not at the Saviour’s poverty, prophecy having fore-armed the church on that head. Isaiah 53:2. Zechariah 9:9. Oh that our faith were as lively as theirs. Blessed is he that hath not seen, and yet hath believed.

As to the precise day in the calendar when our Saviour was born, the curiosity of man is not gratified. But this we know, that the festival of Janus, much celebrated by the heathen about the time of the winter solstice, was converted by the early christians into a festival, commemorative of one greater than Noah, the real name of Janus, as on Isaiah 41:1. There were however some christians who contend, that Christ was born at the epiphany, or manifestation to the magi, or eastern kings, as Tertullian calls them, who came with offerings to worship him. It is for the interests of religion that we should observe the joyful day.

Luke 2:12. Ye shall find the babe wrapped in swaddling clothes, lying in a manger. What a sight for angels to behold, and mortal eyes to see! God, an invisible spirit, wrapped in flesh. The Eternal born in time. The Immortal, subject to pain and death. He who inhabits glory, exposed to scorn and contempt. He who fills immensity, craddled in a manger. The giver of all good, himself in weakness and in want. Hail, welcome stranger, the Sire of ages, and Lord of heaven and earth! The poor shepherds worship first, and the rich magi come second with their gifts. Such is the unsearchable wisdom of God.

Luke 2:14. Glory to God in the highest. This hymn of the angels is the aggregate of all that the prophets had sung before. So also are the songs of Zacharias, of Elizabeth, of Mary, and of Simeon. The work of redemption is such a display of the wisdom and love of God as calls for songs from every voice in heaven and earth.

The angels sung peace on earth, for Messiah, the prince of peace, having reconciled all things on the cross, will publish peace to the heathen. Zechariah 9:10. He will break the bow of Ephraim, and put away the war-horse from Jerusalem. Christianity, so far as its voice could be heard, has always opposed war, and will ultimately prevail, when the earth shall be full of the knowledge of the glory of the Lord.

Good will toward men. God having sent his servants to preach among the gentiles the unsearchable riches of Christ, he will withhold no good thing from faithful men.

Luke 2:19. Mary — pondered all these things in her heart. What else could she do? The proud would not have believed the divine secrets which lodged in her breast.

Luke 2:21. When eight days were accomplished for the circumcising of the child, his name was called JESUS. This was done in conformity to the command of God to Abraham, as stated in Genesis 17:12; and in conformity to the law of Moses, Leviticus 12:2; and after the example of Joshua in Gilgal, when he rolled away the reproach of the Israelites: chap. Luke 5:2. The circumcision of Christ is proof that he was made under the law, and subject to the ceremonial obligations. He was thus made under the law, that he might redeem us from its curse. He was thus subject to the law, that by magnifying the commandment and making it honourable, he might give us liberation, even the glorious liberty of the children of God: for true circumcision, according to Moses and St. Paul, is that of the heart. Deuteronomy 10:16; Deuteronomy 30:6. Romans 2:29. In Christ, neither circumcision availeth nor uncircumcision, but a new creature. Galatians 6:15. Philippians 3:3. The Hebrews gave the child its name on the day of its circumcision.

Luke 2:25. There was a man in Jerusalem whose name was Simeon. Conjecture, in Schultens the elder, is, that though aged he was son of Rabban Simeon, principal of the school of Hillel, and that he was the father of Gamaliel, who spake for the apostle. Poole thinks there is some degree of probability in this supposition of certain fathers. Be that as it may, Simeon was an illustrious man, by his blessing the parents of Christ, and was enlightened in the prophets, liberally construing them in favour of the gentiles. The expectations of the Messiah to appear in that age was so predominant as to attract the notice of the Roman historians, that some illustrious personage should arise in Judea who should obtain the sovereignty of the world. Percrebuerant oriente toto vetus et constans opinio, esse in futus Judæa profecti rerum potirentur. SUETONIUS. — Pluribus, says TACITUS, persuatio inerat, antiquis sacerdotum libris contineri es ipso tempore fore, ut valesceret oriens profectique Judæa rerum potirentur.
Simeon waited for the consolation of Israel. This was a favourite title of the Messiah in the current language of the prophets. It was much used also by rabbi Jonathan in his comments and paraphrase of the Hebrew scriptures. “He that is left in Zion, and he that remaineth in Jerusalem shall be called holy, even every one that is written among the living in Jerusalem.” Isaiah 4:3. That is, says Jonathan, “every one who shall have been written to life eternal shall see the Consolation of Jerusalem.” Other prophecies coincide with these hopes of Israel. Isaiah 49:13; Isaiah 52:9; Isaiah 66:13. Jeremiah 31:13. Zechariah 1:17.

Luke 2:27. He came by the Spirit into the temple, not knowing that the infant Manahen, or the Consolation of Israel was there before him. And having received a promise from heaven that he should not die till he had seen the Lord’s Christ, the whisper, the sight of the son already born, rekindled the prophetic flame in his heart, and his soul uttered all his ecstasy of vision in the prophetic spirit. Isaiah’s joy was great when with his own son in his arms, he promised the virgin’s son to Israel in the time of invasion and sore depression. But now, Simeon had the Saviour himself in his arms, and saw in the infant Lord all the glory promised to the church, and to the gentile world. His song is worthy of the great models of Hebrew poësy, as in Moses, Deborah, Hannah, and the prophets. He asked no more on earth, being assured that heaven would complete his joys.

Luke 2:32. A light to lighten the gentiles, long enveloped in darkness, but whose kings and hosts should come to the brightness of his rising. I will give thee, said Jehovah, “for a light to the gentiles, that thou mayest be my salvation to the ends of the earth.” Isaiah 49:6.

The glory of thy people Israel. The real shekinah which dwelt between the cherubim, the glory which pertained to Israel. Romans 9:4. But alas, he was first a stumbling-stone and rock of offence. Yet the glory of the Lord was revealed, but more fully reserved for the latter day, when the sun of Zion shall set no more.

Luke 2:34. And Simeon blessed them, and said to Mary, behold, this child is set for the fall and rising again of many in Israel. The old Israelites fell through unbelief, the new Israelites rose by faith. The old temple perished, the new temple was built on the tops of the mountains. The old priesthood crucified the Saviour, the new priesthood became great in the earth. Christ crucified was to the jews a stumbling block; but to us glory beyond all degrees of contrast. Isaiah 28:16; Isaiah 65:15.

Luke 2:35. Yea, a sword shall pierce: ομφια, a missile weapon, a dart. Jehovah’s sword shall pierce the shepherd, and by maternal sympathies penetrate the soul of the mother.

Luke 2:36. There was one Anna, a prophetess. The little company in Jerusalem which awaited the Saviour’s advent were a band of prophets and prophetesses, a band whose piety was eminently connected with devotion. Anna coming into the temple caught the spirit, and joined the hallowed eulogies that ran through the whole circle, and they resolved to keep their eye on this child, henceforth the hope of Israel.

Luke 2:49. Wist ye not that I must be, εν τοις πατρος, in my Father’s house. Indicating that God was his Father, as in John 10:30. I and my Father are one. Therefore you might have guessed where to find me.

REFLECTIONS.
How adorable is the wisdom of God, in bringing his first-begotten into the world without the pomp and splendour of courts, so grateful to the pride of man. The Saviour shunned not a humble parentage, to whom the promises were made. It was sufficient that a star announced his birth to the gentiles; that the angels carolled his nativity to the shepherds, and that the Spirit of prophecy revealed him to the saints. Learn then of him, oh my soul, to be meek and lowly in heart. Seek not a lordly mansion, which multiplies cares, nor the splendour of equipage, which passes away. The Lord took sure counsel to fill the world with his glory, and extend his kingdom over all the earth. Christians, ministers, faint not, till all his good pleasure shall be fulfilled.

But in the presentation of the Saviour we must not lose sight of the venerable and inspired family of sages and prophets, which it collected in the temple. Zacharias and Elizabeth, Simeon learned in the prophets, and Anna full of days, and full of grace. Joseph and Mary presenting the infant Lord of his Father’s house. Oh what a plenitude of the Spirit overflowed their hearts, making their countenances like the sunbeams of grace. Such was the beginning of the Messiah’s kingdom; such also, though in fainter traits, is the first love of God shed abroad in the heart. — What then shall the end be, when the righteous shall shine forth as the sun in the kingdom of their Father? But alas, for the other family, then lords of the temple; “the rich and proud who were sent empty away,” the family which developed its character in malice and in murder, as soon as the Saviour’s glory shone upon the nation; the other family, which became hardened to the uttermost, and were ultimately, like the temple in which they trusted, consigned to flames which burned them up, both root and branch. Oh young christian, “come not thou into their assembly; mine honour be not thou united to their secret” of atheism; for in their wine they have blasphemed against the Lord, against the bible, and against his ministers. 

03 Chapter 3 
Verses 1-38
Luke 3:1. In the fifteenth year of Tiberius Cæsar. St. Luke begins this chapter in a scientific manner; he speaks as a man of letters, and gives posterity a chronological record. Pontius Pilate had been governor, or as some call him only procurator of Judea, but one or two years, when the word of the Lord came to John.

Herod the great, tetrarch of Galilee. From this title it would seem that he held four provinces under his government.

Philip, tetrarch of Iturea and Trachonitis; that is, from the sea of Galilee, to the foot of mount Lebanon, comprising Galilee of the gentiles, and the region beyond JorDaniel Lysanias the tetrarch of Abilene, a considerable country of Cœlo-Syria, between Lebanon and little Lebanon. Abila, now Bellinas, was its capital. The river Chrysorrhoas flowed through the centre of the country. Coins have been found with the name Abila. The Greeks, from the adjacent white rocks, called it Leucadia. Those four governments comprised the Roman dominions in all Syria.

Luke 3:2. Caiaphas being the sagon, or acting highpriest, for Annas was then alive. The word of God came to John, a manifestation of mercy worthy of the exactest record. — The next seven verses are much the same as in Matthew 3.

Luke 3:11. He that hath two coats, let him impart to him that hath none. Sinners should begin to ask mercy by first showing mercy. From many traits of ancient history we gather, that the poor in primitive society were half naked. Hence the law of not keeping a pledge over night, it being the only covering of a poor labourer. Deuteronomy 24:12-13.

Luke 3:12-13. Then came the publicans, and said unto him, Master, what shall we do? — And he said, exact no more than that which is appointed. The officers of the revenue in those times, added as much to the tax as the tax itself, for the expense and trouble of collecting. A French traveller in Egypt mentions the case of a woman whose gleanings and winter food in a sack of wheat being carried off for taxes, who in sore anguish dashed her infant out of her arms on the stones, and killed it dead on the spot. 

Luke 3:14. The soldiers likewise — and John said, do violence to no man. The Romans governed chiefly by military force; intimidation was the principal argument. Military men should be protectors, not oppressors of their country. Thus John exalted the vallies, and levelled the moral mountains that stood in the way.

Luke 3:21. When all the people were baptized — Jesus being also baptized, prayed. Matthew 3:15. He came to fulfil all righteousness; he came with a final blessing above all the expectations of John, and of his people, and manifested forth his glory.

Luke 3:36. The son of Cainan. The name of this progenitor is in the LXX, but not in the Hebrew text. Eusebius however retains it in his chronological canon, and St. Luke must have found it in the early gospels to which he had access. The LXX read, “Arphaxad lived one hundred and thirty five years, and begat Cainan: and Cainan lived one hundred and thirty and five years, and begat Salah.” Genesis 11:12-13. From the exact number of a hundred and thirty five years in both those patriarchs, before the reigning prince was born, it is contended that Cainan is but a surname of the same person. — Be that as it may, learned men very much adhere to the chronology of the LXX, notwithstanding the derangement it makes in the Hebrew chronology. Unless the years which the LXX give to Cainan be admitted, the time allowed from the deluge of Noah to the inundation of Ogyges can never be explained.

Luke 3:38. Adam, which was the son of God. He was justly so called, because though a creature, he had neither father nor mother, but was the immediate production of the great Creator. Being thus the son of God, he was heir and lord of all the earth. All living beings were put under his power, and were caused to revere a presence superior to all their affinities.

REFLECTIONS.
How indulgent is divine providence, to give us by sacred history a glance into ages past. We see the origin of man, while the poor Indian knows little beyond his grandfather. All other events he confounds in one dense cloud of obscurity. They happened, he supposes, ten thousand moons ago. Our Saxon chiefs, in attempting to go back like the Trojans to the Dardanian race, can name only four generations, and then declare that their great grandfather was the son of Odin. No doubt, we are nobly descended, our first father being the son of God. But the Hebrew chronology does more. It shows us the reign of grace, the covenant care of heaven over the church; that Messiah was the son of David, according to the flesh, but declared the Son of God with power when he raised him from the dead. It shows us the opening of the divine good-pleasure, in sending a herald to presede the Saviour in the spirit and power of Elijah. All those disclosures of the divine counsel were the developement of the mystery hid in ages past. 

04 Chapter 4 
Verses 1-44
Luke 4:2. Being tempted forty days — he afterward hungered. During this space he lived like Moses on the mount, conversing with the Father in all the glories of his kingdom. His humanity was renovated, the glory of the only begotten shone through all his person. He was here prepared in body and in mind for the godlike sphere in which he was called to move, and in which he developed his character to be what the demons called him, the Holy One of God. Young men entering on the ministry should meditate on the Saviour’s example, but not by a sham fast of forty days.

Luke 4:5. The devil taking him to a high mountain. Obadiah adverted to a case in which Elijah had been carried away by the Spirit of the Lord. 1 Kings 18:12. Another like case occurred to Philip. Acts 8:40.

Luke 4:13. The devil departed for a season, waiting a fit opportunity to return to the charge. That occurred especially when he found Judas, a willing instrument to betray his Lord.

Luke 4:16. He came to Nazareth where he had been brought up; and a prophet is not without honour save in his own country, as stated on Mark 6:4.

Luke 4:17. There was delivered unto him the book of the prophet Esaias. After the reading of the law and the prophets, the rulers of the synagogue at Antioch desired Paul and his colleagues to speak to the people. Acts 13:15. The law, comprising the five books of Moses, was divided into fifty four parashoth or sections, one for every sabbath in the year; and by reading two parashoth on convenient times they read the law once a year, besides short portions in others parts of the service.

After Ezra’s time, and when new editions of the scriptures had been made, and when the profane Antiochus had forbidden the reading of the law, the rabbins contrived to read the prophets, which continued ever after in the public service. It is likely therefore, when they handed our Saviour the book of the prophets, that the law and the usual service had been read, and that he was called upon to expound impromptu, as above, in the synagogue of Antioch. After opportunely reading Isaiah 61:1-3, “The Spirit of the Lord God is upon me,” he, full of wisdom, full of grace, expounded this most appropriate prophecy to the admiration of all who were well- disposed. But this applause was insupportable to the rulers; and as there had existed already a jealousy and murmuring in the town, that Jesus should perform distinguished miracles in other cities, and slight his own friends, they most invidiously availed themselves of it to ask, as in the next words: —

Luke 4:22. Is not this Joseph’s son? The pride of the rulers could not brook the Saviour’s popularity; they saw the people pay him a reverence never shown to them. They asked for miracles with contempt and unbelief. Nay, their indignation boiled to thoughts of murder; the vociferations were, throw him over the precipice. Envy is a worm of the genus of serpents. How many aged ministers have I seen, in my extensive knowledge of the religious world, so envious at the popularity of young men called to help them, that they have ruined themselves by seeking to degrade and slander them, instead of rejoicing over them as sons in the gospel, and as the hopes of the church.

Luke 4:23-27. Ye will surely say to me — Physician, heal thyself. But I tell you the truth, the truth out of your own scriptures; it was the Spirit that led me in course to other towns; and what can prophets do against the Spirit of the Lord? In the time of drought, there were many widows in Israel; yet Elijah was sent to feed a poor gentile widow of Zarepta, a city of Sidonia. Likewise, there were many lepers in Israel in the days of Elisha, yet none of them were cleansed, save Naaman the Syrian. Your absolute claims of grace and exclusive privileges are unauthorized, even by your greatest prophets.

Luke 4:28-30. And all they in the synagogue — were filled with wrath. Nathaniel’s question, Can there any good thing come out of Nazareth, is no encomium on the moral state of that town. And now the demon appeared the moment their presumption met with a fair and just rebuke. The Saviour, regardless of their anger, boldly declared the truth. In their fury against him, they made no calculation on the consequences of imbruing their hands in the blood of a prophet. They sought to take and destroy him, but he walked securely through the crowd; the majesty of his presence paralyzed their arm. He called for no visitations on the town, the loss of grace and mercy was no small punishment.

Luke 4:31. He came down to Capernaum, called in Hebrew Caphar Carnaim, or village Carnaim; a town of Galilee, near the sea of Galilee, now populous, and mostly inhabited by gentiles. 

Luke 4:32. His word was with power. The officers of the temple said, never man spake like this man. When he talked of divine things, he talked of his own things: all was nature, all was ease, the sweetness of heaven accompanied his words. In simplicity, he surpassed the flowery prophets. His comments on the law were luminous and conclusive. His figures were the eloquence of nature, and most instructive in character. His climaxes, (as in the beatitudes, and in the questions, what went ye out into the wilderness to see; a reed, a courtier, a prophet, more than a prophet) are the perfection of beauty. In parable, his narration was simple, and all his portraits left their image behind. In disputations, he was conclusive, and covered sophistry with silence. When he struck at vice, his words were clothed with majesty; but when he reproved the sins of the sanctuary, his sword was doubly sharp. To no class of men did he ever concede the truths of God, nor did he ever temporize with the wicked. His heart spoke with his voice, varying his tones with his subject, while his aspect confirmed all his words. In fine, he so spake, and so lived, as to say to all, Learn of me. He surpassed all prophets and all apostles in eloquence, because he surpassed them in simplicity.

Luke 4:33-35. In the synagogue there was a man which bad a spirit of an unclean devil. Greek, a demon. And Jesus rebuked him, saying, hold thy peace. The paroxysm into which the man was thrown, and the horror of his language were the proofs of demoniacy. The Lord rebuked and ejected this unclean demon, and would not receive a confession of faith from an unclean spirit. See on Matthew 4:13. Mark 1:21.

REFLECTIONS.
The opening of our Saviour’s ministry was full of grace, full of glory, full of power. Let us follow him like the crowds, and in courses of daily reading see the days of the Son of man. The cloud of his presence watered every city whither he went. The hand of faith gathered harvests of gleanings from his gracious words and wonderous works. The little town of Nazareth formed the only exception. There, like our socinians, they knew Christ after the flesh. But now, says Paul, we know him no more after the flesh, the touch of our infirmity being swallowed up of glory.

While Christ and the gospel were rejected at Nazareth, we see the truth embraced by many in Capernaum. Here, and in the vicinity, he taught for several sabbaths. Yea, and gave the people proof of what the gospel would do for their souls, by what his power did for the poor demoniac. He walked with dignity from the tumult at Nazareth, but his departure from Capernaum was an escape from the bonds of love; he forced himself away to preach to other cities. Let us, like the two disciples at Emmaus; press him to stay with us, and to leave a blessing behind. The Saviour’s presence is alike the rest and the joy of the church. 

05 Chapter 5 

Verses 1-39
Luke 5:3. He sat down, and taught the people out of the ship. Here he used those beautiful parables, in Matthew 13.; but Matthew’s gospel being extant, St. Luke does not repeat the parables in this place.

Luke 5:5. Master, we have toiled all the night, and have taken nothing. The obedience of Peter is the point which arrests attention, and in a case where success was improbable. How much he shames those christians who boast of faith and love to Christ, but lifting up the little finger, except in coïncidence with their own will, is a cross at which the lukewarm shrink, and lose the glory that follows implicit obedience.

Luke 5:10. Henceforth thou shalt catch men. The Lord spake this to Peter, while on his knees; but the words of Matthew, “I will make you fishers of men,” were spoken to James and John, as well as to Peter and Andrew. Peter had obeyed him as a prophet, in casting his net: now he followed him as the Messiah, the Son of God.

Luke 5:17-18. As he was teaching, in some large house whose door had opened to the Saviour, there were pharisees and doctors of the law sitting by, which were come out of every town of Galilee, and Judea, and Jerusalem; and the power of the Lord was present to heal them. So far Luke enlarges on Matthew 9:1-7. Those doctors and religious men had come to see and to hear the new prophet. They saw the miracle on the paralytic and approved; but on hearing the voice of pardon, they affected to be horrified at the blasphemy. We find them afterwards asking for a sign, supposed by our divines to be a cloud of glory, like that which appeared in the desert. This cloud would no more have converted them than it did their fathers. The carnal mind cannot be converted. The Lord therefore promised them the sign of his resurrections; yea, the resurrection of the rejected stone, which should crush their nation to powder.

Luke 5:27. He — saw a publican named Levi, or Matthew. He asked not for time and proof as we do, for he knew him. He knew that he had an ardour of soul commensurate to the glory of the work. He knew that he had a heart that would make every sacrifice, whether of gain or promotion, which the work of the Lord required. He knew that Matthew would act with decision, would resign his office, would make a friendly supper for his colleagues, and cast himself on the providence of God. — And what did Matthew lose? Did not the Saviour give him in this world a hundredfold reward of evangelical glory, and in the world to come the first reward of life everlasting. Oh that we had more of Matthew’s faith.

REFLECTIONS.
Lovely is the family of Christ in every view: sincere piety, godly simplicity, benevolence, and love, are its uniform characteristics. This family, as it was first formed near Jordan, merely on the ground of piety and brotherhood, was all simplicity and love. John 1:45-51. A good man could not be in their company without loving them, in defiance of public prejudice. In the course of a few months, these friends in the Lord met again; for things which seem accident and chance with men, are the ordinations of divine providence. Jesus, after his circuit through Galilee, visited the towns on its spacious lake; and being pressed by the multitudes, he stepped on board a fishing boat for the convenience of address, but he knew his own designs.

Christ pays good wages to those who make sacrifices, or who suffer for his name. He has promised them a hundredfold reward in this life; and this day in the draught of fish he gave St. Peter a pledge in hand, that he might trust for the future. Yes, and he gave it when Peter could scarcely believe in the taking of a single fish. Master, said he, we have toiled all night and taken nothing; nevertheless, at thy word, I will let down the net.

This miraculous draught of fish impressed St. Peter’s mind with exalted ideas of the godhead of Christ. He saw his omniscience, as knowing the shoals which sport in the deep. He saw his omnipotence, as having the sovereignty of all creatures in his hand. He no longer regarded Jesus as a great prophet, or an Elijah, but as inhabiting the fulness of the godhead, for he gave not the fish in the name of the God of Abraham, but from his inherent sovereignty. Hence, from the presence of Christ, Peter made the transition to his own unworthiness and sins. Depart from me, for I am a sinful man, oh Lord. Before the casting of the net, it was, Master, we have toiled all night: now it is, depart from me, oh Lord. I am too mean to deserve the least notice of him who reigns in the worlds above, as in the deeps below. Thus grace conferred on gracious souls, humbles them at the Lord’s feet. Jacob was overpowered with astonishment and awe, when JEHOVAH the Angel departed. Genesis 32:30. Isaiah also, when he saw the glory of the Messiah, said, I am a man of unclean lips: chap. 6. John 12:41. Hence, all who are called and commissioned of God to preach the gospel, should have exalted ideas of Him who sent them out into the world. This will abase them as sinful dust in his presence, and give an air of majesty to their ministry which mortals are unable to resist.

Ministers who engage with Christ must have an unlimited confidence in his providence and care. Peter and Andrew having received the promise, “I will make you fishers of men,” left all and followed him. So did James and John, who presently received a similar call. The supply of fish would be a most encouraging pledge of future mercies, and a happy token of the great success they should have in their Lord’s work. Let ministers learn, so far as circumstances will admit, to give themselves wholly to the work, and the Lord will enlarge their sphere, and supply their lack. It is a consolation to them that they have not thrust themselves into the work. The inward call, long concealed by the bashful modesty of youth, in its more delicate and private appearance, received the sanction of the church; and ultimately, those who are authorized to judge, called them forth to the work. Let them therefore persevere under the blessing of God, and the good wishes of his people; and in the world to come they will be found to stand high in the divine favour, and receive the great reward. 

06 Chapter 6 

Verses 1-49
Luke 6:1. On the second sabbath after the first. The Hebrew law is, Leviticus 23:11, on the morrow after the sabbath, the priest shall wave the sheaf east and west, north and south, to denote the universal gratitude which all the earth should pay to heaven for the gift of the harvest. “The Baithuseans,” says Dr. Lightfoot, “contend that the first day of the passover should be on the sabbath, that the offering of the sheaf might fall on the first day of the week. And likewise, that the feast of pentecost might fall also on the first day of the week.

“Against this the rabbins contend, that by the morrow after the sabbath must be understood the morrow after the sabbatical day, or on the first day of the week. Rabban Johanan (John) disputing with a Baithusean, says, you shall number fifty days. Leviticus 23:16. Deuteronomy 16:9. His meaning is, if the first of the seven days of the feast of the passover fall on the sabbath, then the sheaf being offered the next day, the feast of pentecost also will fall on the next day after the seventh sabbath. But if it happen in the middle of the week, then from the offering of the sheaf [of barley] we must count not seven sabbaths, but fifty days.

“The Baithuseans for this warmth of dispute, say that Master Moses loved Israel, and knowing that the feast of pentecost lasted but one day, appointed the oblation of the sheaf on the morrow after the sabbath, that the people might rejoice for two days.”

Luke 6:5. The Son of man is Lord also of the sabbath. Some ancient copies add, “And that same day, Jesus seeing a man at work on the sabbath, said to him, Friend, if thou knowest what thou art doing, thou art happy; if otherwise, thou art not happy, but a transgressor of the law.”

Luke 6:7. The scribes and pharisees watched him, whether he would heal on the sabbath day. This more fully illustrates their asking a sign. Burning with enmity, they affected to seek the truth; but as neither miracle nor cloud of glory will convert the devil, let us pray to be delivered from him, and seek the truth with a docile mind; for the meek he will guide in judgment. Psalms 25:9.

Luke 6:10. Stretch forth thy hand. This was a miracle of defiance to the malicious scribes, but of great mercy to the poor man, that he might now earn his bread. It was a miracle of demonstration to the Saviour’s mission, and a seal of true religion.

Luke 6:11. They were filled with madness: ανοια, distracted, deprived of mind. Violent anger has that effect: ira est furor. They were utterly confounded before God, and disgraced before the people. Awful is the state of men who fight against heaven, and bring upon themselves swift destruction.

Luke 6:12. He continued all night in prayer to God. This was the night before he commissioned the twelve to preach; and nothing can more strikingly inculcate on ministers the necessity of prayer before they enter on their work, and before they ascend the pulpit. We must always go from speaking with God to speak for God. Prayer brings us into the state in which we ought to be. It humbles and prepares our minds for the reception of divine light and assistance. It gives us power to call the Lord Father, and to plead with him in the sanctuary in a way that language cannot describe. And as to preaching, knowing whose servants we are, we magnify the ministry in that spirit of faith, piety, and love, that all who hear must recognize the unction and presence of the Lord. It is thus with ministers when they are stripped of self, and clothed with the glory of the Lord.

Luke 6:18. They that were vexed with unclean spirits — were healed. “Morbo vexari,” says Albert, grievous cases of melancholy, excited by demons: a double affliction, both of body and mind.

Luke 6:21. Blessed are ye that hunger now, for ye shall be filled. Blessed are ye that weep now, for ye shall laugh. These words may be regarded as fraught with consolation for the poor, provided their poverty is connected with piety. And true piety, as in the case of Lazarus, sheds a celestial glory on the most abject condition of human life.

Luke 6:24-26. Woe to you that are rich, and yet uncharitable. The four woes which here follow the four beatitudes, form a striking contrast, and illustrate the portrait by darker shades. All could not be written which the Saviour said. Those who are full, enjoying health, affluence, and ease, are difficult to be apprised of danger; and those who are applauded by the world, bear strong marks of friendship for the world. These woes are not however to be understood as execrations, but as designating an unhappy state. He said of christians flying from Jerusalem, woe to those that are pregnant, and to those that give suck in those days. 

Luke 6:27-29. Love your enemies. Such is the example of providence, for our heavenly Father sends rain on the just and on the unjust. Quite the reverse is the conduct of man; he kills his enemies, and often in so doing is killed himself. We must in all things behave towards them with the kindness of God towards us; we must pray for them, and perform all good offices towards them. This extinguishes unhallowed fires by withholding fuel. We must turn the other cheek to their rebukes; and when they perceive that grace reigns, they will be awed at Jehovah’s presence.

Luke 6:31. As ye would that men should do to you, do ye also to them. This is called the golden rule of equity. It is a primitive law, being found among profane writers, as well as in the Hebrew scriptures. It is a law always at hand, the living umpire in every man’s breast. The most illiterate can read it, unless he be blinded by passion, or biassed by interest.

Luke 6:36. Be ye therefore merciful, as your Father also is merciful. When injured by others we should consider the fallen state of man, and what we ourselves are, as well by practice as by nature. We should consider the provocations and strong temptations to which men are exposed, all of which should prompt mankind to show all the mercy which the safety of the state, or circumstances, will allow. In doing so, we have the promise that we shall obtain mercy.

Luke 6:37. Judge not that a man’s secret intentions are evil, unless from other parts of his conduct there be a fair ground of inference. An uncharitable judgment is proof that we ourselves have an evil heart. And where proof of evil does appear, condemn not. The offender may have bitterly repented; he may have made some reparation of his fault unknown to us. And when such favourable reforms take place, forgive, and ye shall be forgiven. Blessed is the man whose sins and iniquities are remembered no more.

Luke 6:42. Thou hypocrite, cast out first the beam out of thine own eye. The history of man is the history of crime. Factions, wars, and depredations roll in succession like the billows of the ocean. Our ethic writers abound with strong censures on public morals; their high tone assumes the hallowed toga, the robe of equity. On a nearer approach, we make the painful discovery, that beneath the robe, the heart of the censor is really not better than that of the censured. This justifies the strong language of the Holy One against all who disguise their own faults by the reprehension of other men. 

Luke 6:45. A good man out of the good treasure of his heart bringeth forth that which is good. He sees the creation full of God; he improves the passing events so as to administer grace to those that hear, and turns the barren heath into a garden. He is mighty in the scriptures, lively in apprehension, and apt to teach. — The Reflections will be found on Matthew 5:-7. 

07 Chapter 7 

Verses 1-50
Luke 7:2. A certain centurion’s servant. As soon as this officer heard of Christ, he believed in him, having been assured of the miracles by competent witnesses. Being a gentile, he sent the rulers to Christ, to ask mercy on behalf of a favourite domestic.

Luke 7:5. He hath built us a synagogue. Works done for God are sure in the issue to receive a divine reward; and they who shelter his flock on earth shall find a sanctuary in his kingdom, provided that their piety be sincere.

Luke 7:9. I have not found so great faith, no, not in Israel. The jews had at that time a general notion that they must touch the Saviour, in order to receive a cure; but here is a faith that the Saviour’s healing virtue was unlimited, either as to case or distance. This surpassed Martha’s faith, when she said, Lord, if thou hadst been here, my brother had not died. John 11:21-32. It is added in Matthew, “As thou hast believed, so let it be done to thee;” and his servant was found restored to his wonted vigour.

Luke 7:11. A city called Nain. Bochart describes this little city as situate between mount Tabor, Nazareth, and mount Hermon the less.

Luke 7:12. There was a dead man carried out. Grace met the widowed mother following her only son to the grave. Grace came opportunely, as in the case of Elijah and Elisha, to other afflicted mothers. Grace said, weep not; the grave shall restore its dead, and in the highest perfection of beauty. Jesus is never unmindful of the widow’s tears.

Luke 7:14. He came and touched the bier, and bade the dead arise, as he had bidden all nature rise in the first creation. Though the passing away of the living to join the sleeping dead must not be interrupted, yet for once the Saviour would disclose his power and grace. Oh touch my dead heart with thy quickening power and love, that I may rise and live for thee.

Luke 7:18. The disciples of John came to him in the castle of Macherath. Matthew 11:2. Mark 6.

Luke 7:37. A woman is the city which was a sinner. I can by no means admit the conjecture that this was Mary Magdalene, for she is mentioned by name immediately after this narrative, and as quite another person. Neither could it be Mary, sister of Lazarus, for she was not an inhabitant of “the city,”

but of Bethany, a village; and she anointed the Lord six days before his crucifixion, which farther distinguishes the similarity of the action in point of time. It was usual with the jews to anoint at feasts, as in Psalms 23:5. Thou spreadest a table for me in the presence of mine enemies, thou anointest my head with oil, my cup runneth over. — It was likewise usual for the master of the house to receive his guests with a kiss. See Calmet on Jewish Festivals.

Luke 7:50. Thy faith hath saved thee, go in peace. Father Cheminais, whose sermons Ostervald admits have abundance of unction, at the close of his sermon on this woman, asks his hearers, (and his interrogations I beg leave to translate)

“Why does not such a conversion convert you? What hinders your giving up your hearts to the Lord? What occasions the delay? Do you say, I await grace? I await the happy moment which shall break all my chains? — What, sinners, and are not the truths I have just announced, grace sufficient for you? — But what, I pray, is the grace which you expect? It is illumination in the mind, it is an ardour in the will. And does not the striking example just set before you diffuse light the most cheering, and afford motives the most powerful that can be presented you from without? — You await grace! Dare you say that grace is withheld, after the sentiments with which the Lord has inspired you by my mouth. Dare you blaspheme against providence, which assures you that God wills your conversion, and you will it not? ‘How often,’ he says, ‘would, I have gathered you, and you would not.’ Matthew 23:37.

“But you await a grace more efficacious; that is, you insult God by the allegation, that he invites you, but not sufficiently; and your heart does not yield to solicitations so weak. Oh ungrateful race! His seeking you is of small account, while your apathy presumes to prescribe to him the manner in which he must draw you from your sins.

“You hope to receive grace more efficacious; — and what are the ways you take to obtain it, but those of hardening your heart against all its first attractions. Of how many gracious feelings were you once susceptible, which to-day make no impression on your heart. A death unforeseen, the perfidy of a woman, a mortification, an example of conversion, once occasioned serious reflections. Grace in the early ardours of youth found the avenues of your heart; but now nothing strikes you; — and yet you await grace. What illusion!

“But a word more. What is the grace which you expect? A grace which shall irresistibly accomplish the work of your conversion? Another chimera. Is there any grace, how strong soever it may be, whose effects are not dependent on the coöperation of man. Now, while you expect such a grace, your goodness does not deign to act: therefore, while you delay, your conversion is impossible.

“But you await a victorious grace, which shall vanquish nature, and whose attractive sweetness shall turn you to piety without trouble, without pain, without conflict. Another illusion. The heart does not change all at once from its objects of delight, without doing violence to itself. The strong-armed man who is in possession of your heart, will dispute the entrance of grace; he will dearly sell his defeat. He must be fought, he must be vanquished by force. We do not make so easy a transition from nature to grace. It is requisite that the victory should cost a battle, and that the storm should presede the calm. Grace indeed softens the heart, but does not supersede labour.

“However efficacious, however persuasive the attractions of grace might be which converted St. Augustine, what conflicts did he not sustain in disengaging his heart from vice. With what perplexities was he not agitated. What horror of himself. What dread at the very idea of a change. What regret at what he was about to quit. What fear of the future, what reluctance, what irresolution. What discord of sentiment held not his mind floating in a continual state of uncertainty. One must take upon one’s self to do the greatest violence to correspond with the calls of grace; and yet you pretend that conversion shall cost you nothing!

“You await grace. Oh heaven! And what is the manner of your awaiting it? In resisting it — in fighting against it — in shutting up all the avenues of your heart against its entrance. Are you young? This is the season of pleasure; one must wait for maturer age. Have you attained to that maturer age? You have now the calls of business, and must defer till future years. Are you in health? This is not the time to dream of religion. Are you sick? Yes; but things are not yet come to extremities. Does the good example of others reproach you? It is hypocrisy, it is constraint. A sudden death, does it admonish you? It was a person in a bad state of health, or far advanced in years. Does a virtuous action edify you? You empoison it: in a word, whatever grace God may confer, you stifle it in the birth; and meanwhile you await grace.

“This being the case, it is not divine illumination, it is not the drawing of the Spirit, which are become useless; it is not our sermons, it is not pastoral advice; these are lost. It is not the favoured time of mercy and salvation, it is not the solemn festivals of the church. These you suffer to pass away, under the idle pretences of awaiting grace; and as to myself, I declare that I await your conversion no longer.”

REFLECTIONS.
To a wicked and profligate world, the case of this woman must be highly interesting: for the sinner and his God must have a reckoning, and settle the long account either for mercy or for judgment, However long he may evade his conscience, he must ultimately yield to an arrest of justice, And if it be true, that the law of God extends to the thoughts of the heart, it must be a case of great interest to the sinner of higher reputation.

The case of a woman who has lost her character is still more instructive. She is placed in a deplorable situation. She can enjoy no company but the dregs of society. Nor is the brand less opprobrious, in a moral view, on her seducer; though his professional duties and other affairs may still retain him exterior respect. See Reflections, Proverbs 7.

The gates of repentance are open to the worst of sinners who turn in due time. We are not told how this woman was brought to repentance; yet it is natural to presume that Christ’s preaching had reached her heart. He had opened the purity and glory of the law, he had traced crimes from the first emotion of passion to perpetration; and the mirror of truth confounded the culprits by a full portrait of themselves. In this mirror the woman recognized herself. She saw her sins, and abhorred the scene. She was overwhelmed with guilt, and shame, and grief. She knew not which way to go for comfort; but impelled by anguish, she took the bold and laudable resolution to prostrate in silence at his feet who had seemed to preach to her alone. Salvation was her sole errand and grand concern, the anointing of the Lord was simply a pretext of decency. It is good therefore for sinners to hear the gospel, for God may yet grant them repentance unto life; and it is equally good for persons entangled in the snares of sin, to ask advice of those who are able to instruct them in cases of conscience, and the great concerns of salvation. It is also a fact that the pharisee, or fifty- pense debtor, has the same need to come with tears for a pardon as the most unhappy of the human kind. We are all of one mass, and though education may have saved us from some of the more scandalous sins, we are all guilty in the sight of God.

The mercy of God to contrite sinners exceeds the conceptions of men, and the expectations of the penitent. Christ suffers such sinners to approach him, to touch him, and to weep at his feet. Happy omen of pardon. When justice has forbearance to hear all the sad tale; when redeeming love listens to all these sighs, is witness to all these tears, and protestations of future purity, vengeance drops her aspect, and Satan has lost his prey.

Christ will advocate the cause of sinners truly contrite, how great soever their crimes have been. While the rigid pharisee changed his reverence of this great prophet, as he thought the Lord to be, and indulged in secret contempt, and while all the company was silent, behold Jesus pleads the cause of this reputed harlot. But he advocates her cause with fairness and equity. She had prostrated, she had washed his feet with tears, she had wiped them with her hair, she had anointed, she had kissed his feet. Simon had showed no such marks of love.

Sinners, come and see this glorious sight; come and see an emanation of godhead steal from the Son of man. He tells his murmuring host the thoughts of his heart. He endeavours to gain him by the fair argument of the two debtors; he does more, he astonishes the penitent with grace greater than expectation. He says, her sins which are many are forgiven. He crystalizes all the large flowing tears into gems of joy. He causes a full tide of heaven to irradiate her countenance, exciting adorations of praise and love, which none can know but by the like approach to Christ The greatest offenders may receive a full assurance of pardon. This is often done by a promise whispered to the heart, as now in the ears of this woman; but it is always one by a manifestation of God’s forgiving love shed abroad in the heart. The consciousness of pardon is more than a counterpoise to the consciousness of guilt. She loved much. Hence when a penitent is favoured with this inward witness and sentiment of divine mercy, he loves God and all mankind with an expansion of soul he never knew before. He enters into the sanctity of God, clothes himself with his glory, and tramples on his former sins. 

08 Chapter 8 

Verses 1-56
Luke 8:2. Mary, called Magdalene. Origen reckons three women who anointed the Saviour. The first, in the house of Simon the pharisee. Luke 7:37. The second, the woman who anointed him six days before the passover. Mark 14:8. The third, the sister of Lazarus, who anointed him in the house of Simon the leper, Matthew 26:6-7. Chrysostom regards the two last as the same person.

Out of whom went seven devils. Some of the ancient fathers of the church understand this of the vices to which she had been addicted, as a demon of pride, of anger, lasciviousness, and desire; but in her regenerate state she became more eminent for virtue than she had been for vice, loving and honouring the Lord after his crucifixion, as in the days of his ministerial glory. She is considered as a woman of strong mind, good education, and liberal fortune. We are not bound to follow every opinion of venerable men. The elegant Luke says, seven demons: and why might not a demon give the number of seven, as well as another answer, — legion? This woman had followed the Saviour with many others from Galilee. Mark 15:40. Grace in her heart was stronger than the power of demons. She had watched with the holy women at the crucifixion, and was honoured as the first to announce his resurrection. Matthew 28:1.

Luke 8:4. He spake by a parable, as in Matthew 13. Variations of words occur in all the evangelists, because the Lord delivered the same doctrines in different parts of the land, and would vary his speech as occasions might require. Now, as Luke wrote his gospel from the dictates and gospels of the apostles, one would relate expressions as he heard them in one place, and another would relate them as he heard them in another place.

Luke 8:10. That seeing they might not see. The true sense of these words is found, Acts 28:26.

Luke 8:16. No man lighteth a candle — and putteth it under a bed. Calmet gives us from oriental travel a fac-simile of a bed, a sort of easy chair in which the sick, the weary, and the slothful might repose. Under the seat there might be a cupboard for utensils, candlesticks, &c. The idea of such beds seems more natural than that of a “bushel.”

Luke 8:27. A certain man which had devils. Illustrated in Mark 5:22. 

Luke 8:41. There came a man named Jairus. See on Mark 6.

Luke 8:43. A woman having an issue. See on Matthew 9:21; Matthew 9:28.

Luke 8:55. Her spirit came again, or returned into her body, which marks the distinction between matter and spirit, and the assured existence of a world of spirits. See John 11. with the Reflections.

REFLECTIONS.
The women that came up from Galilee are named here for their piety, and for their liberality to the funds of the Saviour’s little company. The gospel in its first rise was wholly supported by freewill offerings, until lands and endowments came to be the heritage of the church. But the principal lustre of those matrons is their piety, and the assistance which they must have spiritually rendered to the work of the Redeemer. St. Paul found much aid of this kind from women whom he greets as having helped him in the Lord. The labours and martyrdom of Thecla have been named in the beginning of this gospel. The minister is not wise who does not avail himself of those aids in furthering the work of the Lord.

Other reflections on the parable, and the three miracles recorded in this chapter, will be found in the notes. 

09 Chapter 9 

Verses 1-62
Luke 9:1. He called his twelve disciples together, privately, it would seem, and gave them power and authority to preach, and to heal diseases. Those powers must go together as was foretold in Isaiah 35. This divine commission was ground of confidence to all thus sent into the world. A minister of Christ without ministerial powers, would be like an ambassador at a foreign court without instructions. They have the keys of the church for the admission of converts, and power to deny the sacramental bread to profane persons; yea, by faith and prayer, they have power to shut and open heaven. Revelation 11:1-6.

Luke 9:13. Give ye them to eat. See note on John 6:5-13.

Luke 9:23. If any man will come after me. See on Mark 8:34-38.

Luke 9:31. And spake of his decease: εξοδον, departure. See on Matthew 17:3. On what else should prophets speak, but of the accomplishment of prophecy? This vision gave the apostles rank with the first of seers.

Luke 9:38. Look upon my son. See note on Mark 9:17.

Luke 9:47. Jesus took a child, and set him by him. The narrative is more fully related in Matthew 18:3.

Luke 9:55. Ye know not what manner of spirit ye are of. When our Saviour was going to keep the passover at Jerusalem his company became great, and it was necessary for the villagers to be apprized that they might make larger preparations to lodge the worshippers. But by keeping the passover at Jerusalem the Samaritans supposed that Jesus decided their old controversy in favour of the Jews, and that his popularity would for ever fix the decision. This stirred up the animosity of their hearts not to receive him: and one wrong spirit being apt to produce another, it stirred up a spirit of vengeance in the breasts of the two brothers, James and John. Here we have to lament the bigotry of the human heart, which in all ages has been the disgrace of religion. It were indeed to be wished that the church of Christ was one in doctrine, in discipline, and communion in all nations, and genuine piety endeavours to make it so; but where pride and partiality prevail it cannot be. The church of Rome says she has effected this unity, and condemned the whole christian world which does not bow to Rome; and yet she never could be united within her own pale. Her schisms and controversies have subjected her to far greater inconveniences than protestant nations ever sustained from their religious sects. Besides, much good results from several religious denominations sharing in the worship of the nation. They vie with one another in preaching and in living; and they afford the human mind, impelled by instinct to love variety, an opportunity of cordially embracing those tenets and that mode of worship, which seem most congenial to its view. Yes, and where the government is wise, alike to protect the whole, they rival one another in loyalty and public spirit.

As to the peculiar tenets of religious sects, the weak minds of men are very much in the power of the books they read, and the doctrines they hear. A habit of listening to certain doctrines settles a kind of conviction on the mind, that we really cannot help our religious views. It is only the giants in intellect and genius that can trace all doctrines to their source, and distinguish error from truth. Hence our mental errors claim the same compassion as blindness and lameness in the body. Hence also the justness of our Lord’s rebuke of James and John, when they wished to consume a small town with fire from heaven, which simply rejected but did not persecute their master. This proposed vengeance was greater than the fault; it would have destroyed them in their sins, and left no time for repentance. Many of the Samaritans afterwards embraced the gospel, and the district abounded with churches. Acts 9:31. But this improper zeal would have frustrated all the glory which followed.

Mark how they sheltered this zeal under the high example of Elijah, who did indeed twice destroy fifty men. But this was under a most daring spirit of persecution, and these men were destroyed to save a nation from idolatry and error. The circumstances therefore were very dissimilar; and the two zealous brothers, by asking their master first, teach us that severity in such cases should never be indulged.

The rebuke which Jesus gave those brothers is highly instructive. Ye know not your spirit. It was a spirit of rash and unsanctified revenge; and the more dangerous, as they thought it was of God. And surely there is no truth more strongly and clearly demonstrated than that the persecutors of the church have been actuated by a wrong spirit. Posterity has therefore branded their memory as infamous. They have destroyed or banished the most peaceful subjects of the nation; they have caused their manufacturers to emigrate, and ultimately brought a recoil of vengeance from heaven on themselves, and on their less offending children. Let us therefore, instead of persecuting one another, cultivate the opposite virtues of harmony, peace and love, so shall we have joy at the appearing of our common Lord. See on Mark 9:38.

REFLECTIONS.
In addition to former reflections on the subjects contained in this chapter, we would stay a moment on the three cases which fell short of conversion. The first is that of a scribe acquainted with the law, as in Matthew 8:19. Touched with the glory of the Saviour’s words and works, he offered to become his disciple before he had counted the cost, and all the sacrifices which ministers must make for the salvation of souls. A scholar, educated in all the softer habits of life, to fare hard, to work hard, and to sleep hard, are irksome habits to flesh and blood.

The second was willing to follow, but he had obsequies first to pay to his father’s remains; and while doing these, and discharging his executive duties, his good desires might die away.

The third asked time to bid farewel to his relatives, whom he would find hostile to his novel views, and determined to oppose his change of heart and life. In all these cases, religion was only secondary. Therefore the farms and the merchandise would divert them from following the Saviour; whereas, religion should ever be the predominant principle of the heart. 

10 Chapter 10 

Verses 1-42
Luke 10:1. The Lord appointed other seventy also, and sent them two and two. This was after the twelve had returned, and brought reports of the eager cries of the people for the word of life. Some old copies of the Greek read, seventy two, which is followed by the Vulgate. Some rabbins persisted in writing seventy two for seventy, because Eldad and Medad had prophesied in the camp. He wisely sent them two and two, that one might the better assist the other; that they might the more edify the people, for one would generally be more acceptable than the other; and this mode of a travelling companion, we find was followed by Paul and Peter. Acts 15:36.

Luke 10:4. Salute no man by the way. Elisha gave a similar command to his servant. 2 Kings 4. This intimates that we must dispense with worldly civilities, when they impede the work of the Lord.

Luke 10:16. He that heareth you heareth me. All the virtue and power of my words shall accompany your sermons for the illumination of the world, and the regeneration of the heart; and he that despiseth you despiseth me. He who rejects the gospel rejects not man but God.

Luke 10:18. I beheld Satan as lightning fall from heaven. This idea is coincident with the apostrophe in Isaiah 14:12. How art thou fallen from heaven, oh Lucifer, son of the morning. He is so called because light attended his presence. The seventy having reported their success, when they met at some festival in Jerusalem, the Lord foretold the rapid diffusion of his gospel, — that it would dart like lightning on a benighted world. The heathen temples would be deserted, the idols would be demolished, and the prince of this world no longer be allowed to reign in high places.

Luke 10:19. I give you power to tread on serpents, as in Mark 16:18. Isaiah 11:8.

Luke 10:21. In that hour Jesus rejoiced in spirit, to hear of the success of the seventy disciples, for there is no joy to the Saviour, to angels, or to saints, like that of the repentance of sinners, and their turning to the Lord.

Luke 10:25. Master, what shall I do to inherit eternal life? As a man of letters he knew the law. It is said in Leviticus 18:5, “Ye shall therefore keep my statutes and judgments, which if a man do, he shall live in them. I am the Lord.” Moses repeats the same promise in Deuteronomy 6:24-25. The lawyer evidently understood these promises of more than a temporal life. The pharisees also, like St. Paul, understood life eternal to be promised under the law, as stated on Deuteronomy 31:16.

Luke 10:29. But he, willing to justify himself, said — And who is my neighbour? How can I love the heathen as myself; they are unclean. How can I love the Samaritans; they are accursed and excommunicated. Thus the world make distinctions: Christ makes none. Allow but a single exception, and love exists no more. Whether our neighbour be rich or poor, whether he be haughty or affable, whether he be friend or foe, he is still our neighbour; and by consequence, if not the object of our esteem, he is at least the object of charity, active and sincere. Partial charity destroys the extension and universality of love; and is in fact, a confederation against the love of our neighbour.

The universal unity and extension of charity is the basis and glory of all true religion. He that is joined to the Lord is one spirit. Now, as we are all one by nature, let us all be one by charity. Let us seek, in conformity to his prayer, to be one with Christ, as he is one with the Father. Then, and only then, love which is divine in its principle, becomes universal in its object.

But let us not err in the grand basis and principle of charity. It is a grace of celestial birth, it is a love spiritual and pure. To love my neighbour as I ought, I must regard the relations in which he stands to his Maker. In this view, every man enjoying the favours of heaven, though, on certain points he may be hostile to me, yet I am bound to love him with good affection. The argument of his celestial relation to his Creator is most conclusive for charity. I cannot hate my neighbour without hating Him, to whom he is so closely related. This man, separately considered, may not merit my esteem; regarding him as a christian, he has every claim to that love from me which I expect from Christ. And can the fire of anger be subdued, but by the purer flame of love?

Nor should it escape remark, that our Lord has associated abundance of righteousness with the love of our neighbour, which this lawyer did not know, and which neither the priest nor the levite exemplified. We are bound to assist our neighbour in the time of trouble to the utmost of his need, according to our capacity. This is to love our neighbour in the Lord. But if we love men for their fine qualities, for their wit, their fortune and good offices, we in fact are loving our own concupiscence, and the sordid gratification of our passions. To love our neighbour in the Lord, and not merely for amiable qualities, is the only basis on which reciprocal charity can be permanent. If our love be built on good qualities, ah, how soon may our affection and esteem fluctuate. How soon may an insidious whisper divert our love to other objects, or cause it to burn with anger against the friend we once esteemed.

Charity being the grand principle on which religion is built, and on which its progress depends, we should cultivate it as the first of all graces; for he that loveth not his brother abideth in death. How was it that christianity, without money, without power, made so surprising a conquest of more than the Roman world, when jews and priests, and all the powers of darkness were leagued against it. It is replied, because it excelled all other religions in charity. How was it that the jews fell into general contempt. I answer, it was because they had no charity for the gentiles, except they became proselytes.

Just the contrary was the character of the early church. Every believer was a good Samaritan. He fed the hungry, and clothed the naked; he was a husband to the widow, and a father to the orphan. This is the charity that conquers all; — for God is love, and he that dwelleth in love dwelleth in God, and God in him.

Luke 10:30. A certain man went down from Jerusalem to Jericho. “The whole of this road,” says Buckingham in his travels, “is held to be the most dangerous in Palestine; and indeed the very aspect of the scenery is sufficient, on the one hand, to tempt to robbery and murder; and on the other, to occasion terror in those who pass that way. The bold precipices of rocks, the dark shadows in which the scenery is involved below; the towering elevation of superior cliffs, and the revolting desolations which reign around, present a picture in harmony with itself. Wisely therefore did our Saviour choose these defiles to exhibit the calamities of the Hebrew traveller, and the compassion of the good Samaritan.

“One must really be amid those gloomy scenes of solitude, and fancy one’s self surrounded with a banditti, and feel the impatience of the traveller who rushes on to catch a new view at every pass and turn. One must feel palpitation and alarm at the sound of the horses’ hoofs, resounding through the cavernous rocks, and the frequent shouts of the footmen, scarcely less loud than the echoing thunder produced by the repeated discharges of their muskets. One must witness all these, produced upon the spot, before we can feel the full force, and perceive the beauty of our Saviour’s admirable story of the good Samaritan.”

Luke 10:31. By chance a certain priest came that way. κατα συγκυριαν, a word derived from κυριος, Lord. Better then to read, by divine providence, instead of by chance. A sparrow does not fall to the ground without our heavenly Father. Jericho was at this time the second city of Judea, and Herod had a palace there. Our Saviour’s remarks about the priest and the levite are appropriate; for twelve thousand of them are said in the talmud to have resided there.

Luke 10:35. He took out two pense, two denarions, the exact sum which Hebrews paid for the redemption of their souls. Exodus 30:13. The denarion was the eighth part of an ounce of silver.

Luke 10:38. He entered into a certain village. Bethany, called Beth-hene in Hebrew books, from the figtrees and the ancient gardens which supplied Jerusalem; famed also for its pool of water. It lay east of Jerusalem fifteen furlongs, and seems in our Saviour’s time, when the population of Jerusalem was dense, to have been adorned with villas of opulence.

And a certain woman named Martha received him, whose sister Mary sat at the Saviour’s feet. Luke names a woman of the city who was a sinner: Luke 7:37. He also mentions Mary Magdalene, as associated with religious women of Galilee: Luke 8:2. The three are given as distinct persons, and as dissimilar cases. Simon the pharisee, of the city, who doubted whether Christ were a prophet, and Simon the leper, a ruler whose country house was at Bethany, and whom the Saviour had cured, could not be, one would think, the same person. Where the gospels are silent, conjectures are irrelevant.

REFLECTIONS.
The philanthropy of the good Samaritan has been admired throughout all the ages of the church, and it is here held up as the model of christian imitation. Notwithstanding all the prejudice which had long subsisted between the jews and his nation, when he saw a fellow mortal lying in misery, he was moved with compassion; his heart acted with freedom, and he did all for his recovery which in the like situation he would have wished another to do for him. This action rises higher still, because providence had given the first offers of this honour to a priest, and then to a levite; but these ministers of charity, absorbed in sentiments of mean and selfish love, heard his groans and hasted home, being grateful for the escape of a similar calamity.

We learn hence many important lessons. One is, that charity is the character of true religion. Now abideth faith, hope, and charity; but the greatest of these is charity. To be employed in doing good is the fairest proof that we are the disciples of him who went about doing good.

Next, we should do good to men who are reputed our enemies, for every man is our neighbour who may occasionally need our help. To destroy enmity is godlike; to promote it is the work of a fiend. Happy is the man who prizes and improves a fair opportunity of this nature. This heals every wound, and makes the world a fraternity of love.

When it is in our power, we should do good to men as far as their miseries require. The Samaritan spoiled not his fine action by a scanty kindness, he put the wounded traveller in a fair way to be restored to his family. Here indeed the field is larger than the hand of benevolence can reap alone; but we may do what we can, and we may form institutions and establishments for the orphans, the widows, and the poor.

If we may follow some of the fathers, and regard this wounded man as a figure of Adam and his fallen children, who certainly are stripped of original righteousness, and wounded unto death by Satan, then how wretched must those ministers be who daily pass by poor sinners, look on, but never stop to bind up their wounds, and lead them into the pale of the church. There is yet covenant grace alive in their hearts, as Baxter calls it, or rather, good desires to reform, but they want the aid of Christ and his servants, to help their total weakness, and to save their souls from death.

In all disputations we must admire the divine wisdom of our blessed Lord. The subtlest lawyers who entered the list against him were covered with confusion of face. The questions which his adversaries put to him were often studied and insidious, and so much so, that whether he had answered yes or no, he would have erred in some way. Here also respecting the question, who is my neighbour; the reply is so apt and so conclusive, that it would be impious to ascribe it to a mere witty turn of thought. Oh teach us, Lord, to depend on thy counsel, and to follow thy example.

In the case of Mary and Martha we see that our Lord censures expensive dinners and feasts; and christians more especially should discountenance this. They occupy the thoughts, and engross the time which should be devoted to the Lord. When Christ entered a house, he did not take up their time with trifling and worldly conversation. Families can hear that from the world, and they expect to hear of better things from ministers. Those opportunities should neither be lost nor delayed. After a full indulgence in worldly discourse, it is not very easy to introduce the theme of religion.

His wisdom was so divine, his discourse so full of grace, and his aspect so irradiated of heaven, that Mary forgot the supper; and no wonder, for who could think of earth, while Christ was talking of heaven. Thus Peter, James, and John forgot their cares, and said, let us build tabernacles, when they saw the Saviour’s glory on the mount.

From our Lord’s reply to anxious Martha, we learn that religion, connected with the means of grace, is the one thing needful. Yes, it is needful at all times, and in every view; so much so, that Christ will justify us, though we should neglect some minute concerns of life to attend to our salvation.

This good part, this portion which shall not be taken away, must be chosen. The preference must also be decisive, that we shall count all things but loss for the excellency of the knowledge of Christ. May we ever sit at the Redeemer’s feet, and hear his wisdom. 

11 Chapter 11 

Verses 1-54
Luke 11:1. Lord, teach us to pray, as John also taught his disciples. The disciples of John were eminent for fasting and prayer; and though the prayers of the jews were good, yet they were not exactly adapted to the new dispensation which John came to introduce. The litanies or pleadings of the jews were brief, but their doxologies were numerous.

Luke 11:2. Our Father which art in heaven. The last words of this sentence are not in the Vulgate, but they are understood in the word Father; for God is in heaven. This prayer is pure and comprehensive, exact in order, and beautiful in sentiment. It is an epitome of the worship of the christian church, and supplies all defects when recited at the close of prayer. — See the illustration in Matthew 6:9.

Thy kingdom come. This being the key word in evangelical preaching, some improved form of prayer was wanted in the church. And if our gospel be from heaven, it must imply, as far as human frailty will admit, that the will of God should be done on earth, as it is in heaven.

Luke 11:4. Indebted to us. The jews often used the word sin and debt as equivalent terms. In Exodus 32. we read, This people hath sinned a sin; where the targum reads, This people hath owed a debt. See Matthew 6:11. As we owe our existence, and the whole devotion of life to God, every defect of obedience may very properly be called a debt; and a debt we can never pay. Yet the term does not comprise the whole of our ideas concerning sin, because guilt is consequent on sin. No satisfaction therefore could be made for sin, and no payment of the debt but by the great sacrifice of the cross. This, in every view, is a vicarious sacrifice, and satisfaction for our sins; whereas a simple debt might be paid by any one for his friend.

Deliver us from evil. A very considerable number of the fathers expound this of the wicked one, who picks away the good seed. Matthew 13. He is the author of all evil. — The close of this prayer is beautiful and happy. Deliver us, oh heavenly Father, for thine is the kingdom, the power, and the glory.

It may amuse some readers to give a copy in verse of the Lord’s prayer, as found in the reign of Henry the second, and about the year 1185. It is a production purely Saxon, and destitute of any Latin or French word. 

Vre fadyr in heaven rich, 
Thy name be halyed ever lich: 
Thou bring us thy michell bliss, 
Als hit in heaven y-doe, 
Evar in yearth beene it also:
That holy bread that lasteth ay, (ever) 
Thou send it ous this ilke day. 
Forgive us all that we have don, 
As we forgivet uch other mon: 
Ne let us fall into no found ing, 
Ac shield ous fro the fowl thing. — Amen.
Luke 11:13. How much more shall your heavenly Father give the Holy Spirit to them that ask him. This great promise of the Holy Spirit our Saviour made more privately to his disciples, to encourage them to pray; but when he used the like argument to the mixed multitude on the mount, he changed the phrase to the good things usually asked in prayer. We should especially note that the good things are gifts from heaven to comfort our hearts, and encourage us in the worship of God. Nor should we cease to pray till we obtain the things that we ask.

Luke 11:15. Beelzebub. This demon was supposed to preside over idolatry in Ekron, and other towns of Syria. See Matthew 12:31.

Luke 11:20. If I with the finger, the Spirit, of God cast out devils, no doubt the kingdom of God is come upon you. This reply to the malicious slanders of the pharisees is given also by two other evangelists. Matthew 12. Mark 3. It was absurd to suppose that Satan was engaged in war against himself. If so, by whom do your children eject demons? You admit the miracles of the holy prophets; why then slander these miracles effectuated by the same power?

Luke 11:24. When the unclean spirit is gone out of a man — he saith, I will return to my house whence I came out. Matthew 12:43. Hear this speech, oh thou once liberated but now degenerate professor. Once thy heart was full of love; but by falling back the fire is extinguished, except some sparks of good desire. By allowing all the former sentiments of sin to revive, Satan still calls your heart his house, where your lurking lusts are ready to receive the murderer, like a house swept and furnished. What, oh man, shall that heart, once a habitation of God through the Spirit, receive back the destroyer. 

Luke 11:37-38. A certain pharisee — marvelled that he had not washed before dinner, as in Mark 7:4. The jews boasted that Solomon was the author of this law. Dr. Lightfoot translates a passage out of Erubhin, page 21, to show the emphasis which the pharisees laid on the washing of hands. “When rabbi Akibah was in prison, rabbi Joshua attended him as reader. He brought him water daily by measure. The keeper one day stopped him, and said he had too much water. On which he gave him the half. On coming to Akibah he related the case. Akibah said, give me water to wash my hands. The other rejoined, there is not enough for you to drink, why then waste any in washing your hands? Akibah exclaimed, what shall I do in a breach [of a tradition] which incurs the guilt of death? It is better that I should die [of thirst] than transgress against the mind of my colleagues.”

Luke 11:41. Give alms of such things as ye have, and behold all things are clean to you. Many of the versions vary the reading: τα ενοντα, which Montanus turns, inexistentia. Then the sense will be, give alms of what is in your power; and behold, all things are clean to you: to the pure all things are pure. The spirit of the precept is, that purity of heart is preferable to cleanness of hands. Daniel gave the same advice to Nebuchadnezzar, whose hands were deeply imbued in rapine and blood. Wherefore, oh king, let my counsel be acceptable to thee. Break off thy sins by righteousness, and thine iniquities by showing mercy to the poor, if it may be a lengthening of thy tranquility. Daniel 4:27.

Luke 11:46. Burdens grievous to be borne. The enormous charges of lawyers and of other professional men have been complained of in all ages. Access to courts of justice is now so expensive that prudent men often prefer loss to legal redress. The man who earns but one or two shillings per day, cannot afford to employ a servant who thinks that five guineas are a bare compensation for a short day of services. There is however a just Judge who will settle the embarrassed account. But a second application of this text is, that the scribes burdened the people with a load of traditions, while they themselves indulged in licentiousness.

Luke 11:51. Zacharias. The martyrdom of this holy priest is thrown into a separate article in 2 Chronicles 24. The jews have a legendary tradition, that his blood boiled up for two hundred and fifty two years, from the days of Joash to Zedekiah; and when that Nebuzaradan, who was left in command at Jerusalem, Jeremiah 40:1, came to understand the true cause of the phenomenon, he slew eighty thousand priests, and the whole sanhedrim; and yet it could not be staunched. Dr. Lightfoot very justly thinks the bubbling up of the blood, and its flowing from the spot where Zacharias was slain in a stream to his tomb, a figure of rhetoric by which the nation expressed the atrocity of the murder.

Luke 11:52. Ye have taken away the key of knowledge. The rabbins did this two ways; first, by disfiguring the law with tradition, and secondly, by making themselves a sort of oracles to the nation. Hence, it was our Saviour’s constant aim to rescue the original purity of the law.

Luke 11:53. The pharisees began to urge him vehemently with questions about many points, to find accusations against him, either as to his being the Messiah, or to utter some political sentences which they might construe into sedition. Of such wrongs David made grievous complaints, that his enemies privily laid snares for his feet.

REFLECTIONS.
Devotion is the glory of man, because it gives to God the glory and worship due to his holy name. All are here taught to address the deity as the Father and Lord of heaven and earth. Devotion elevates the soul, purifies the heart, and leaves a glory on the countenance. It communicates peace of conscience, and revives every sentiment of divine enjoyment. It expands the intellect to an enlargement in prayer, teaches us to hallow his sacred name, gives us to enjoy the blessings of his kingdom, and to live the life of heaven upon earth. It trusts him for daily bread, and reflects the remission on our neighbour which we ourselves have received of the Lord. It deprecates evil, and confides our defence to Him whose kingdom fills both heaven and earth; yea, it loses itself in the ascriptions of glory to him whose power and dominion are from everlasting to everlasting.

The wants of man being great, and the supplies absolute, the arguments of perseverance and importunity in prayer are surprisingly pertinent and happy. The individual who denied loaves to his friend at midnight, though he was his friend; yet yielding to his importunity, demonstrates the assurance of success in prayer; for our heavenly Father is infinitely kinder than the best of men.

The reply of the Lord to the woman who pronounced the virgin mother happy, is pertinent, and consoling to the mind: yea rather, blessed are they that hear the word of God and keep it. Mary was only the mother of Christ according to the flesh; but those who hear the joyful sound are born of the incorruptible word of God, which lives and abides for ever. They hear the glories of Christ illustrated, the unsearchable riches of his grace declared, and are nourished with the milk of the word till they grow to the stature of Christ. — But we must not overlook the adjection, to hear, and to keep the word of God; for Christ is the author of eternal salvation to all who obey him. 

12 Chapter 12 

Verses 1-59
Luke 12:1. There were gathered together an innumerable multitude of people. The Greek is myriads, or ten thousands of people.

Luke 12:5. Power to cast into hell. The Greek is Gehenna, as on Isaiah 30:33. Matthew 5:22.

Luke 12:6. Are not five sparrows sold for two farthings, two assarions. The assarion was the tenth of a denarion. A farthing, that is, the fourth of a penny, though correct in English, is quite erroneous when applied to the denarion, as in the Greek. Matthew 22:19. Mark 12:15. These coins were introduced among the Jews by the Romans.

Luke 12:10. To him that blasphemeth against the Holy Ghost, it shall not be forgiven. Other sins might have apologies, but this sin of ascribing the miracles of Christ to the power of Satan, can have no excuse. Nor do we find from the visitations of God on the nation, that the sin of rejecting the Saviour was forgiven. Yet even in this case we must not limit the Holy One of Israel. Matthew 12:31. Mark 3:28. These words are repeated, and it would seem, on another occasion.

Luke 12:13. Master, speak to my brother, that he divide the inheritance with me. A just request, no doubt, but the griping brother, who had resisted all private and public application, it is likely, would have resisted the Saviour also, as the injurious Hebrew resisted Moses. The Lord however would not interfere with the civil authorities, in which he has taught ministers prudence in similar matters. But family robbers, who fall under the contempt of the public, can expect no inheritance in heaven, till repentance shall be attended with restitution.

Luke 12:15. Beware of covetousness, the foulest vice that can be fostered in the human breast. It enters deep into the heart, and grows and encreases with years. It fixes an evil eye, and extends a griping hand to that which justly belongs to our neighbour. The victim of this passion, whatever may be his pleasure when boasting against the prodigal, is haunted day and night with jealousies and fears, lest those about him should rob him of his hoards. The severest afflictions of his neighbour will not induce him to untie the strings of his gold; when a sovereign is taken from a thousand pounds, it is a thousand pounds no longer. He is severe with the labourers who have reaped his fields, and denies bread to the faithful pastor, who would resound in his ears, that “the covetous shall not inherit the kingdom of God.” — For once however he does effectual good, and that is the day when he dies.

Luke 12:22. He said to his disciples — take no thought, of a distrustful nature, for your life. Christ, after the case of the covetous man, resumes the thread of his discourse, as will be found with remarks, on Matthew 6, 7, 10.

Luke 12:31. Rather seek ye the kingdom of God. See on Matthew 6:33.

Luke 12:32. Fear not, little flock. The twelve, and the seventy disciples, who were present, formed but a little flock; but countless multitudes stood behind. The Lord having fortified them against the fears of poverty and persecution, here super-adds the good pleasure of their Father, which is the fountain of grace and glory, and which will withhold no good thing from them that walk uprightly. In the gift of the kingdom of grace in the heart, of blessings in the church, and glory in heaven, all the minor blessings are included.

Luke 12:41. Peter said, Lord, speakest thou this parable to us, who are ministers, or even to all? In Indian eloquence, we have many instances in which the more attentive hearers will venture to ask the orator a question. Our judges take this liberty on proper occasions.

Luke 12:45-46. If that servant say in his heart, my lord delayeth his coming. The bad pastor carries in his breast a climax, a congregation of crimes. He hides from the eyes of omniscience, and disregards his Lord’s advent. He embroils himself with dogs in the quarrels and passions of life. He indulges in appetite and desire, and becomes revengeful to all who oppose his pleasure. Now, the Lord of the household will punish him strikingly according to his deserts. He shall be cut off by sudden death, when he is not aware; and being a hypocrite in his profession, the Judge shall consign him to the society of hypocrites. Yea, he shall change his cups and songs to weeping and gnashing of teeth; words indicative of anguish and despair, beyond the powers of language to deplore.

Luke 12:49. I am come to send fire on the earth. In Matthew 10:34 he said, a sword. His gospel would shake the nations, and be preached amid winds, and storms, and wars, till its regenerating influences should cause wars to cease, persecutions to subside, and the wolf and the lamb to lie down together. This can be effectuated only by the fire of love, and all the graces of the Holy Spirit. 

Luke 12:50. I have a baptism to be baptized with, and how am I straitened till it be accomplished. The Lord Jesus had just spoken of the sufferings of his saints in the narrow prejudices and embittered persecutions of the jews, transporting themselves to outrages beyond natural affection; and he now encourages them by the bloody baptism of death, which he was eager to meet.

REFLECTIONS.
We again follow the Redeemer, and hear his didactic words full of grace, and his discourses full of wisdom. All his sayings were pure, and needed neither touch nor polish from the hands of men. The talmud shows us the rabbins of this world, but the gospel is full of the glory of God. Children are sportive and unsettled in their affections and desires, they are fond of the glare of novelty and change. In old age the case is otherwise; men are then fixed in some habitual propensity, whether of piety and wisdom, or whether of drunkenness, covetousness, and other sins. This we find realized in the man whose lands produced an abundant crop; a sensual covetousness absorbed his soul. Now, let it be well observed, that no gross immorality is attached to his character. He defrauded no labourer of his hire, but shed the smiles of employment and labour on all his village. He was therefore applauded for his skill, and regarded as blessed of providence. But see how prosperity embarrassed him. When he saw the golden ear and the teeming crops, he exclaimed, what shall I do? Instead of having a soul as liberal as the gifts of the year, he was distracted with apprehensions of losing much of the gift.

This man totally lost sight of God, of the poor, and of a future world. He sung the sensual requiem, soul take thine ease. Ah, this ease is still the tradesman’s fatal rock; whereas God is providing him punishment, not peace. How deplorable then is the condition of men who rest in the enjoyment of earthly comforts, and turn away their hearts from the Lord and giver of all. Their comforts are sensual, which clog and satiate. The soul is dissatisfied and disgusted with life; it is condemned every day to run the hopeless round, and to be resolved to wring a divine pleasure from sordid joys. Oh what a fatal task! Yet it is a task that mortals would not leave; and being confident of long life, they often leave their will unmade, and open the way for those they did not love to inherit all their wealth.

God is very indignant with men who forget him, neglect the poor, and hoard up riches for themselves. While all the world called this man wise, God called him a fool. Whilst he promised himself a paradise of carnal pleasure for half an age at least, the Lord said, This night shall thy soul be required of thee. How terrible is the arrest of death to a soul totally unprepared! It is dragging it away from the prison of the body, to regions of darkness, in fetters which shall never be loosed from their feet.

So is every one that layeth up treasure for himself, and is not rich towards God. This then is not a solitary but a common case. Millions by a sensual covetousness, and wicked purposes of life, are preparing for themselves the sudden and unexpected vengeance of Almighty God. 

13 Chapter 13 

Verses 1-35
Luke 13:1. There were some present at that season of the passover, that told him of the Galileans, whose blood Pilate had mingled with their sacrifices. Though this might be blood for blood, yet it was a profane action, and contrary to all laws which regard the sanctity of temples. This occurrence is related at large by Josephus, in his Antiquities of the Jews, book 18. chap. 5. Judas the Gaulonite revolted against the Romans, and refused to call any man lord. He and his people were destroyed.

Luke 13:5. Except ye repent, ye shall all likewise perish; as Judas and his people did, who led the Jews into a revolt against the Romans. It is not doubted but the men whom Pilate massacred were of that faction. Now, our Saviour directed the relators of this transaction to repentance, the only sure way to avert impending judgments. So Ahab, Hezekiah, and Nineveh obtained mercy. And had Jerusalem embraced the truth, and been reformed of its wickedness, its inhabitants would not have been infatuated to destruction. Whenever we hear of a visitation, or of an accident which has fallen on others, let us always fly for shelter to the Lord, and not judge those who have suffered from his rod. Acts 5:37.

Luke 13:6. A certain man had a figtree planted in his vineyard. A happy parable, luminous and striking in its figures. We learn from it that Israel perished for barrenness, having rejected and crucified the Lord of glory. We may also learn from it a series of most instructive lessons concerning the christian church.

(1) Every hearer of the gospel is compared to a tree, of whom the Lord expects fruit according to the culture bestowed on his soul.

(2) There are many barren souls in the pale of the church. Our sins are many, and our tears few. We deliver many warnings from the pulpit, but conversions seldom reward our toil. The crowd are devoted to the pleasures and cares of life, while the gleanings only seem left for the Lord.

(3) We find that God has long patience with barren souls. These three years I come seeking fruit, and find none. In every year, and in every change of circumstances, the Lord addresses the sinner with new arguments and motives to repentance, yet the sinner remains in barrenness still. (4) The justice of God is impatient to cut down the barren soul, it urges a thousand cogent arguments for his immediate punishment. Why cumbereth he the ground? Why should he be spared; he is neither awed by chastisement, nor softened by love? Why should he enjoy the bounties of providence? He will daily turn them to occasions of sin. Why should he be indulged with wife and children? He will assuredly poison them by his principles, and corrupt them by his example. Therefore cut him down, for indulgence is but a waste of mercy.

(5) Wicked men are spared solely through the intercession of Christ. He prays that they may be spared, till he shall employ new and additional means for their conversion. But if those means shall fail also, the Lord’s longsuffering mercy as well as justice will conspire to exscind the barren soul. Hear this, oh careless and negligent hearer. The axe is laid already at the root, while the woodman takes off his clothes to lay against it the mighty blows of a vindictive arm.

Luke 13:11. There was a woman which had a spirit of infirmity eighteen years. She had laboured under a severe nervous depression all those years, sorely assaulted by the wicked one; yea, her body as well as her mind was bowed down under it. Oh what charity, what grace dwelt in the Redeemer, that after preaching the word of life he would not leave this poor abject creature a prey to the extreme of mental misery and bodily pain. May the same spirit of compassion rest on all his ministers.

Luke 13:19. A grain of mustard seed. See Matthew 13:32.

Luke 13:23-24. Are there few that be saved? Some of the jews presumptuously contended that every Israelite should be saved, and they most grossly wrested the sense of scripture to support so absurd a notion. They affirmed in substance, that an absolute promise of salvation was made to the third part of their nation then alive; for two parts perished by the sword and the pestilence when the city was destroyed by the Chaldeans. Rabbin Johanan, in Lightfoot, affirms, that although a man had learned [and practised] only one statute of the law, yet he should escape hell. On the other hand, some of the rabbins said that few should be saved. 2 Esdras 8:3. On this subject Resh Lachish was as much deranged as the late Mr. Johnson of Liverpool. They both affirmed that but one of a city, and two of a family or tribe, shall be saved. Hence the question here put to our Lord was a matter of debate in the schools; and the great wisdom of his answer reproves debates about nonessentials, especially about the final destiny of men, which does not belong to human decision. The injunction to strive to enter in at the strait gate, fully implies the possibility of every man’s salvation. If otherwise, our miseries are treated with derision. Nay, he said what was truly wise and proper. αγωνιζεσθε, agonize, fight, or labour to enter in at the strait gate, as explained in Matthew 7:13. “Christ has here obviously shown,” says Grotius, “that the number to be saved is nowhere so definitely decreed as to exclude the efforts of the human will, seeing all are invited to walk in the good way.” Poli. Synop. in loc. But no man can enter who does not mortify the flesh, renounce his own righteousness, and trust in Christ alone.

Luke 13:32. Go and tell that fox, behold, I cast out devils, and I do cures to- day and to-morrow. On the third day I shall finish my work in his dominions of Galilee. But the words are especially understood of our Lord’s resurrection, as in the next verse. Ministers must not desist from the work of the Lord because of the frowns of men.

Luke 13:35. Ye shall not see me until ye shall say, blessed is he that cometh in the name of the Lord. These words are confessedly difficult. If we apply them, as some do, to our Saviour’s triumphant entrance into Jerusalem, it is obvious that Christ spake them after he had entered the city. Compare Matthew 21 and Matthew 23:39. They cannot refer to the day of judgment, but they may refer to Zechariah 14:4, when he shall stand in an explicable manner on mount Olivet. He shall come out of Zion as the deliverer from Gog and Magog, Ezekiel 38., and he shall then turn away ungodliness from Jacob.

REFLECTIONS.
We again follow the blessed Redeemer up to the season of the passover, where one told him of the foul tragedy of Pilate in the massacre of penitents presenting their sacrifices to the Lord. Those men had no trial, no advocate, nor were they allowed to make any defence. If pity and compassion were the motives of the relator, the act was laudable; but if, as in Luke 12:54, it was to draw words of reflections upon Pilate, the design did not succeed.

On the contrary, the Lord improved the tragic visitation, as all ministers should improve the catastrophes of providence. Except ye repent, ye shall all likewise perish. These are awful words, and were fulfilled to the letter when the Romans stormed Jerusalem. A reformation would have saved the nation, but that grace seemed to be denied. The healing of the woman, afflicted for eighteen years, was a most gracious act of power and condescension; yet it roused the slumbering demon in the ruler’s heart in undisguised malignity. But under the terrific aspects of his own portrait, he hastily covered the nudity of his heart with the robes of an angel of light, pretending zeal for the sanctity of the sabbath day. So Jezebel hallowed the murder of Naboth with zeal to purge the land of blasphemy against the Lord, and against the king. Why ask for proofs of original depravity, when we are overwhelmed with evidence.

While the Lord was dropping gracious words in Galilee, and moving in a glorious sphere, one asked a question of Hebrew theology, which was much debated by their wise men, — whether few would be saved. And why ask a question which mortals cannot resolve? How infinitely superior is the wisdom of our divine tutor to that of the schools, in exhorting us to strive for salvation with all our powers. If the flesh is to be vanquished, if every unholy thought must be suppressed, and if we must love our enemies, we shall need that holy influence which creates a new heart and a right spirit within us. We must agonize in the fight, for the kingdom of heaven suffereth violence, and the violent taketh it by force.

Above all, towards enemies and men disobedient to the gospel, let us cherish the sorrows and sentiments of the Saviour towards Jerusalem. Four times we read that he wept and lamented over the incorrigible city. Luke 19:41. Matthew 23:37. John 11:35. Yea, he wept, he preached, he prophesied with all the divine emotions of prophetic tenderness over the devoted city, which fought against all the cares of heaven for its conversion. May we learn to weep in his tears, and to grieve for sinners in all his grief. 

14 Chapter 14 

Verses 1-35
Luke 14:3. Is it lawful to heal on the sabbath day. When customs are good, let us keep them; but when they are burthensome and inconsistent, the Saviour refused submission to the traditions of men. Yet he condescended to assign reasons, for we should use great forbearance with misguided men On another occasion he said, My Father works, in the shining of the sun, and I work. Ye also circumcise a son on the sabbath; and if it be lawful for you to wound, why not for me to heal? You help a beast out of a pit, why may I not help this man?

Luke 14:16. A certain man made a great supper and bade many. This parable is to be understood in unison with the invitations of Isaiah 55:1, and with the parable of the marriage feast, Matthew 22. The gospel supper is ready in plenitude of grace and glory, and the gates of righteousness are open.

Luke 14:18. They all began to make excuse. These excuses are of three classes, all under the cover of lawful things, which comprise the three sins against which an apostle has raised his voice. 1 John 2:16. “The lust of the flesh, the desire of the eye, and the pride of life.” They form a climax of insults to the Majesty of heaven. The first said, he had bought a piece of ground, a tun or estate as in the Gothic, and must go and see it. The second, that, being plowing time, he must attend the training of his oxen. The third, being recently married, must receive and return the accustomed visits. — And is an estate then more than heaven. Are the labours of husbandry more than the cares of the soul. Is the marriage feast to supersede the gospel supper, the bread of eternal life!

Luke 14:23. Go out into the highways and hedges. St. Paul gives us a comment here. He said to the unbelieving jews, “seeing ye judge yourselves unworthy of eternal life, lo, we turn to the gentiles.” Acts 13:46.

Compel them to come in. The word αναγκαζειν to compel, is used in Matthew 14:22, and Mark 6:45, where Jesus constrained his disciples to get into the ship. So Lydia constrained Paul and Barnabas to dwell in her house. In like manner the Shunamite constrained Elisha to eat bread. The word comprises all the force of entreaty and persuasion, and ought to read here constrain, as in other places. Travellers state that it is customary with people in the east to eat under trees, and lodge under hedges, when they are not able to pay for better accommodations.

Luke 14:26. And hate not his father and mother. When our Saviour sent the twelve to preach, he said, And “loveth” father or mother more than me, is not worthy of me. Matthew 10:37.

Luke 14:28. And counteth the cost. Men who are rash in religion often fall in the hour of temptation. We should well weigh the pleasures and the punishments of sin; we should next investigate religion in all its beauty, in its crosses, and in its vast rewards. We should consider the sanctity it requires, and the duties it imposes. We should then ask, if we break with the world, and close with Christ, whether he be able to save us. Whether he will stand by us in the day of trial, and whether he has always supported his servants in the crisis of danger. After thus counting the cost, as Caleb did, Numbers 13:30, we should at once nobly close with God, and break with every sin. So our Saviour has required us to do, and so St. Paul exhorts the Hebrews to do, with an astonishing force and cloud of argument. Mark 8:36. Hebrews 12:1-12.

REFLECTIONS.
While our Saviour was in Perea, eastward beyond Jordan, one of the chief pharisees, probably one of the sanhedrim, who were all accounted noble, invited him to dine after the worship of the synagogue was over. At which time, for the Saviour’s presence drew the crowd and made it a good tide, the pharisee’s house, as appears from the parable below, was crowded with guests. But the enmity of the sect accompanied the feast.

Among the throng about the house or the door, was a man afflicted with the dropsy, imploring a cure. On the other hand, the high sectarians watched him with an evil eye. Jesus therefore put the question frankly. Is it lawful to heal on the sabbath day? Their better nature said yea, but their creed said no. Therefore the lawyers were silent. Like their fathers on mount Carmel, they answered not a word. The Saviour therefore took and healed the man, amidst a cloud of envy and applause.

Among the friends that crowded this great man’s house, the Saviour had noticed a decided preference of the highest seats. He therefore took occasion to say, and no doubt with all the grace that the case would admit, that it was better to wait in a lower situation till the master of the house had called them to take their seats. Honour conferred is laudable, but honour assumed is followed with contempt.

The Redeemer was a courtier at the rich man’s table, but a courtier of independent character. He addressed them with a parable of the gospel supper, painted with just and impartial characters. The oracle of truth could not flatter the pride and vanity of men. He left not the parable unfinished, for the close had a strong bearing on the moral state of the guests, and on their religious connections. The good and rich man in the parable declared that none of the men who were bidden, and who had contumeliously despised the favour of their superior, should taste of his supper.

To the multitude, the poor that followed him, he was as ingenuous as to the rich. He required self-denial and sacrifice as the first step of his followers, that they should make a proper estimate of the things of time in contrast with those of eternity. That they should persevere in religion, because, if the salt of piety have once lost its savour, it is good for nothing but the dunghill. 

15 Chapter 15 

Verses 1-32
Luke 15:1. Then drew near all the publicans and sinners to hear him. The pharisees were so intoxicated with ideas of their own righteousness, as to regard all such characters as excluded from the covenant of Sinai, which provided no atonement on the altar for their sins, though atonements were made for the foulest offenders by the beasts slain without the camp. When it was objected, that there was an atonement for David’s sin, they replied, that men in war leave their wives. This argument is very immoral; for who deserves protection more than the man who stakes his life for the protection of his country? Certainly, not the pharisees grown fat with fasting and feasting.

Luke 15:2. This man receiveth sinners. Matthew and Zaccheus, as publicans were unclean; yet Jesus ate at their houses. The penitent harlot, and the leper were also unclean; yet Jesus touched the latter, and suffered the former to kiss his feet. These were breaches of jewish tradition, and the Lord set himself to rescue the glory of the law from the deformities of vain traditions. — Jesus still receives sinners, provided they be penitent, and bring forth the required fruits. However great, however old, however complicated, and however provoking they may have been in their sins, he pardons, he feasts, and rejoices over them on their return.

Luke 15:7. Likewise joy shall be in heaven, before God, as the phrase imports, over one sinner that repenteth. The holy angels, our guardians, ascend the ladder, and tell their joys in celestial society, of a sinner, all but lost and hopeless, now converted to the Lord, and saved from eternal pain and misery. The holy angels know how to appreciate the value of immortal spirits better than men, beclouded with error, and covered with sin.

This is the only text which the papists can cite in defence of the invocation of saints, and of image-worship. And certainly, it is quite irrelevant. The shepherd and his flock make a local case, the association of angels in religious assemblies is also a local case, so is the assembly of angels in heaven; but the worship of a saint, and at one hour in all the congregations of the earth, gives onmipresence to that saint; or rather, the honour due to God alone, who will not give his glory to graven images. The enlightened christian must abhor such titular worship, as the highest insult we can offer to Him who fills the heavens and the earth. The Saviour’s intercession needs no auxiliaries. Ninety and nine just persons which need no repentance. This is a certain number put for an uncertain, a common form of speaking. Ambrose, Hilary, and Chrysostom expound the ninety nine sheep of angels, and the one lost sheep of Adam and his children. But the jews divide just persons into two classes, those whose lives were never spotted with gross immorality, and those who have repented of their sins. Now, it is assuredly better to be preserved by a religious education, than to be carried away with all the sins of the age, and then to repent. In this view, some men may glory before sinners, but not before God. There is however peculiar joy attendant on the conversion of a great sinner, because, had the self- righteous been exposed to his temptations, and captivated by his sins, it is to be doubted whether they would nobly have risen above the gloom and fetters of their crimes. His conversion is therefore one of the highest trophies of grace, and the sweetest theme of angelic song.

Luke 15:8. Either, what woman having ten (drachmas) pieces of silver. Our grammarians require us to say, or what woman, “either” being now obsolete. Our version both here and in Matthew 5:33, follows the Gothic, which reads, 

Unte ni magt ain tagi hueit aiththau suart gataujan. Thou not canst one hair white either black make.
Luke 15:9. I have found the piece which I had lost. If a woman will use her utmost efforts to find a lost coin, how much more diligent should we be to find the eternal riches; or if we have lost but one grace of the christian temper, whether our comfort, our confidence, or our patience, we should never rest till we find it again.

Luke 15:16. He would fain have filled his belly with the husks. Dr. Campbell here improves the reading. “He was fain to fill his belly with husks which the swine did eat, for no man had given him ought.”

Luke 15:29. Lo, these many years do I serve thee. The elder brother, being here his own eulogist, the more strikingly represents the pharisees, against whose uncharitable maxims this parable has a direct and powerful bearing. They rejected the joy of angels in the conversion of sinners to God.

REFLECTIONS.
The parable of the prodigal son is allowed to be one of the most beautiful pieces of composition which the walks of literature can boast. The subject is well chosen, the characters and incidents are all interesting, and the narration, unfolding with simplicity, is everywhere clothed with appropriate beauties of diction. The fathers concur in saying that the elder brother represented the self-righteous jews; and the prodigal, the gentiles and the publicans and sinners converted to Christ.

This parable furnishes a series of profitable remarks. This young man’s misery began, we see, by disobedience to his father. Being of age, and impatient of restraint, he demanded his patrimony, which custom authorized him to ask on the ground of establishment in life. In this he consulted his own pleasure, and not his father’s choice.

He embarked in wild and ill-advised schemes of life. He boasted of the fortune he could realize by going with the caravans to India, or elsewhere. He never once distrusted his own weakness, or weighed the disasters of his enterprize.

The next most fatal step to ruin was bad company. He rioted in taverns, and wantoned with harlots. High in sentiment, and scorning controul, he felt the reins for once in his own hand, and ran the full career of vice. This was liberty, and liberty unrestrained!

When his money was done, his friends were gone. His fellow-drunkards were not disposed to return the treat, his harlots must seek other lovers, and his landlady ordered him out of her house. There is no real love among the wicked, all their friendship is founded on pleasure and interest. When these exist no more, as vermin forsake an empty barn, so the profligate forsake their dearest friends. The charity that never faileth is the offspring of heaven; it flourishes in the church, and is nowhere to be found but in the breast of virtuous men.

Though the prodigal had wasted his fortune, he still retained his pride. Every one advised him to return to his country, but a sullen hauteur said in his heart, shall I go home in poverty who boasted of returning with wealth? Shall I become the pun and scorn of all my equals, who thought to raise myself above them all? No, never. I will sooner die as a dog, unknown and unlamented, in a foreign land. So he hired himself to a citizen of that country, who finding him ignorant of husbandry and labour, sent him to feed his swine.

Poverty and want are, in the order of providence, happily calculated to reduce the profligate to recollection and repentance. While this young man drank water instead of wine, and while he was surrounded with company more harmless, and in reality more honourable than those he had lost, reason returned; and drawing the just parallel between humiliation at home and misery abroad, he formed the laudable design to cast himself at his father’s feet.

We may farther remark that we have here also the portrait of a youth who first despises a religious education, and then forsakes his father’s God. The prodigal, in asking his patrimony, has demanded of providence the free use of life, of time, and talents, to run the downward road to ruin.

Wicked men never stop in their career, till God frown upon them by the terrors of his word, or the corrections of his rod. He punishes voluptuousness with famine, waste with want, and vice with disease. Hence the chastisements of heaven are among the greatest favours bestowed on the world; their true design is to bring us to the place where we ought to be.

Genuine conversion is the effect of divine light and conviction. When the prodigal came to himself, he began to reflect on the privileges he had forfeited, and the mercies he had abused. It is the grand secret of preaching, and of visiting the sick, to help the wicked to think for themselves. When a man is self-convicted, he has no appeal but to the mercyseat.

True conversion elevates a soul above the trammels and charms of sin. I will arise and go unto my father. His servants are infinitely happy: they have heaven in their heart, they have support in their affliction, and a glorious liberty in his service. I will arise and go unto my father, and will say unto him, Father, I have sinned against heaven, and in thy sight. Many groan in their misery, but have not the resolution to rise. Grace, on the contrary, clothes itself with the glory of true repentance, and utters a full confession of guilt in the ears of heaven. Conscience pours all its anguish into the bosom of God, and suppuration heals the wound.

The reception of the penitent prodigal affords the highest encouragement for the worst of sinners to follow his example. The circumstances are painted in a beauty too consummate for comment. The father saw him afar off — he ran to meet and embrace him — he clothed him in the best apparel, and feasted him with the utmost joy on his return. What sinner can read this and remain in taverns, or herd among the swine in rags and shame. Who would stay among demons, while angels await to sing of his conversion. Rise, sinner, rise; yes, once for all arise, and cast thy guilty soul on the clemency of the best of fathers. 

16 Chapter 16 

Verses 1-31
Luke 16:1. A certain rich man had a steward — accused that he had wasted his goods. After the parable of the prodigal son, we have a second, of a prodigal steward, who had wasted his lord’s property. The spirit of the parable is, that we should so live in equity with men and in piety towards God, as to ensure the rewards and the gift of righteousness in the life to come.

Luke 16:2. Give an account of thy stewardship. The steward, being now overtaken with poverty, had recourse to the unrighteous mammon instead of equity. What shall I do? I will lay a plan for future support, and will draw all the tenants into it, by making them co-partners in my fraud. Short- sighted mortal, he might have been sure that the tenants would get rid of such a burden as soon as they could. The time when a man suddenly loses his bread, or his property, is the time for the brightest virtues or the foulest vices to appear. In my wide intercourse with the religious world, I have known several characters ruined at a stroke by being drawn into insolvent partnerships; and by honourably giving up their all, they have acquired that excellence of character which has ensured the sympathy of the public, and the happiness of their future lives.

Luke 16:7. A hundred measures of wheat. The cors of the Hebrews was almost the load of an ass, as on Ezra 7:22.

Luke 16:8. The lord commended the unjust steward, because he had done wisely. There is some dispute among the critics whether these words were spoken by our Saviour, as Erasmus contends, or by the steward’s lord. Tirinus takes the contrary side. What matter. If our Saviour spake them of himself, he spake them as a parable; and so moralized on the unrighteous policy of the steward, as to teach his disciples wisdom for a future world. Neither the steward nor his falsehood is here commended, but his prudence, base as it was, like the prudence of the ant, which is commended, to make us wise as the stewards of worldly riches, that when we fail on earth, we may be received into the heavenly habitation.

Luke 16:9. The mammon of unrighteousness. The word mammon designates money, riches; and the mammon of iniquity or unrighteousness is applied to the gifts by which judges are corrupted. 1 Samuel 8:3. It is the opposite of the mammon of righteousness, of mercy or alms; for alms in a multitude of places is expressed by the Hebrew word tsadikeh, and the Greek dikaiosyne, and the Syriac ezdakat. But adikia in the text is often rendered hurtful, both in the Septuagint and in the new testament; and in a few places it has an import of deceit. Dr. Lightfoot has quotations from the targumists, where the terms mammon of wickedness, mammon of violence, mammon of rapine, and mammon of falsehood frequently occur. By the mammon of unrighteousness we understand riches unlawfully acquired, for the Lord commended the unjust steward, as the model of christians, to lay up a good foundation for the life to come, enjoining them, at the same time, to be most strictly conscientious in every trust and duty; for if we are not faithful in the false, the worldly and deceitful mammon, God will not give us the true and durable riches of his grace. But what man ever realized a fortune, without an infinitude of hard bargains and advantages. Happy is the man who, like Zaccheus, makes himself friends of the mammon of unrighteousness; or like the young man just come to a great estate and fortune, who is desirous to consecrate his father’s hoard by doing some good thing for God and the poor.

Luke 16:10-11. He that is faithful in that which is least is faithful also in much. This is a proverb highly characteristic of perfect morality. The conscientious servant gets promoted, while the unjust steward is dismissed. And if we are not faithful to men, who will trust us for the future? More especially, if we are not faithful to God, as stewards of the good things with which he has entrusted us, he will not give us the true riches of grace and glory.

Luke 16:13. Ye cannot serve God and mammon. If our hearts be on earth, we are servants of corruption, the mammon that perishes; but if our affections be above, we shall follow after righteousness, and inherit all the realities of future felicity.

Luke 16:16. The law and the prophets were until John. After that time, the Messiah being come, there was no need of those holy men to foretel his advent. Matthew 11:12.

Luke 16:18. Whosoever putteth away his wife, by an unlawful divorce, or for any cause less than adultery, as stated in Malachi 2:11-14.

Luke 16:19. A certain rich man clothed in purple and fine linen. In the Hebrew book, Gemara Babilonicum, there is a story analogous to this; but in point of theological purity and beauty quite inferior to the parable in the sacred text. 

Luke 16:23. In hell he lifted up his eyes. See the following scriptures. Job 26:4. Psalms 9:17; Psalms 16:10. Isaiah 30:33. Ezekiel 31:14. Matthew 5:22.

REFLECTIONS.
Perhaps the contrast of characters between the rich man and Lazarus cannot appear more conspicuously than as they would appear to a learned and impartial traveller, seeking wisdom, and enquiring after truth. Let us suppose the stranger, after hearing the rich man’s display of sadducean pride, to leave the princely mansion and enchanting pleasure-grounds, couched at the gate he sees a meagre, worn-out skeleton. Drawn by humanity, he asks his name, his case, and many things concerning his principles of support and comfort in so sad a situation; for genius in travel is inquisitive. The afflicted man, turning to the sage a countenance irradiated with heaven, and totally dissimilar from the polished regards of a courtier, tells him all his happiness; his gratitude to God, his patience and resignation, his religious comforts, and his daily prayers to be delivered from the body, and received to paradise above. The philosopher, while the beggar spake, would be seized with all the sentiments of humanity and religion. Tears would relieve the emotions of his soul, and money he would scatter with a forgetful hand. He would seek at the same time a retreat for pensive reflection, to weigh all the inscrutable difficulties which the contrast of these two characters had excited in his mind. Now, the parable demonstrates the necessity of a future state to develope the divine equity, beclouded by a diversified providence.

We may here remark, that God indulged both these men with the good things they desired. The one chose much of earth, and the other much of heaven.

Again: if the sores and hunger of the beggar hastened his exit, the luxuries of the rich man presently occasioned his death: and those who die of surfeiting are more than those who die of want.

God takes special care of his poor afflicted saints in the hour of death. Holy angels carried Lazarus into Abraham’s bosom. He who had been most afflicted on earth, was most caressed and honoured in glory.

The torments of the damned correspond, we see, with their crimes. While the infidel was buried with pomp, and while a venal herald was recounting his public spirit, his alms, his illustrious actions, and affirming, that his manes enjoyed the highest felicities of Elysian delight; in hell he lift up his eyes, being in torment: yea, and his tongue which had rioted on delicious viands, and uttered so many provocations against the scriptures, was peculiarly tormented. As the king of Babylon was satirized for his assumed divinity; so shall every one be appropriately punished for his sin. Isaiah 14:9.

There is no mitigation of punishment in hell. Dives having no promise, did not venture to ask much; but he who had denied a crumb of bread was now denied a drop of water. Justice will not trifle with its own decisions: it fixes a great gulph as the barrier of its sentence which cannot be passed.

Reflection shall greatly augment the torments of the damned. Son, remember, thou in thy lifetime hadst thy good things, and Lazarus his evil things. Now he is comforted, and thou art tormented. Men having but partial views of providence in the prosperity of vice, and the oppression of virtue, were prudent in suspending their judgment, but now the clouds are cleared up; the righteousness of God is as the sun at noon day, and all men applaud thy punishment, and the beggar’s comfort.

The damned deprecate an encrease of torment. The infidel knew that he had instilled all his bad principles into his five younger brothers; that he had allured them into all his licentious practices, and left them in full route to perdition. Consequently, that, on entering the vaults of hell, they would most furiously assault him as the cause of their ruin. Hence he earnestly prayed, that Lazarus might be deputed to certify to them the reality of the rewards and punishments of the life to come, because he believed repentance possible to all men.

If men hear not Moses and the prophets they will not be persuaded, though one rose to warn them from the dead. What could an apparition say on any one article of revelation, which had not been fully said before; and said with a cloud of miracles, and by the holiest men that ever lived. A constant course of providence, had also confirmed the promises, and fulfilled the prophecies. Could any apparition possibly convey the tenth part of the instruction afforded by the great body of internal and external evidences of revealed religion. Let us therefore learn to make a good use of the light we have before we ask for more; let poor and afflicted men seek their comfort in religion, and let the rich and the proud tremble to despise the truth and providence of God. 

17 Chapter 17 

Verses 1-37
Luke 17:1. It is impossible but that offences will come. Such as the disciples had just seen, the contempt and derision evinced by the pharisees; but woe to the man, and woe to the nation which shall despise the gospel. At the same time be of a forgiving temper; pardon on apology, and do not think that by practising the higher graces of true religion, in overcoming evil with good, that you merit any thing as a debt of your heavenly Father. By rendering evil for evil you would multiply sins, and bring your own souls into condemnation. On the other hand, the world have a right to expect those graces in you, else how are they to know that a divine principle now operates in your heart. Man who owes all to his Maker, can never be a creditor to heaven; he is still an unprofitable servant. Even angels, whose services are perfect, never talk of merit, but veil their faces in presence of the Lord.

Luke 17:2. Better that a millstone, used in the handmills of families, were hanged about his neck, and he drowned as a culprit, that he may no more rob, slander and stumble, and drive one of these young converts out of the way. This was an ancient punishment among both the Greeks and the Romans for detestable offenders, as Suidas records. Matthew 18:7.

Luke 17:12. There met him ten men that were lepers. This was an incurable disease, and has generally been reckoned so by physicians of every age. — See on Leviticus 13. Mark 1:41.

Luke 17:20. The kingdom of God cometh not with observation, or parade. The accession of a prince to a throne, and the conquest of a kingdom, fill the world with noise and eclat; but the conversion of a poor fisherman in Galilee, and of a young man in Damascus, were to the church much greater events; and yet they were not noticed by the world. By and bye however, the kingdom of God shall come with power, and all flesh shall see his salvation. By and bye, the zeal of the Lord of hosts will accomplish all the glorious things spoken of the city of God.

Luke 17:21. The kingdom of God is within you. The Messiah’s kingdom, the cheering theme of the prophets, and the key-word of John’s preaching, Matthew 3:2; which shall gain the judgment by truth, and win the heart by grace. As Satan and all moral evil entered the heart by the fall, so Christ shall bind the strong one, and cast him out, and spoil his goods, that is, destroy the works of the devil. Then grace shall reign through righteousness, and be the power of God to an endless life. The Father and the Son will make his promised abode in our heart, and fill us with righteousness, peace and joy in the Holy Ghost. With men thus converted Christ will fill the church, and populate the earth.

Luke 17:34. There shall be two in one bed. See the note on Matthew 24:40.

REFLECTIONS.
In addition to what is said in Leviticus 13:14. and Matthew 8., on the case of leprosy, we may here add, that the virtue of Christ was infinite: it was not diminished by healing ten or ten thousand. This is a most encouraging consideration to induce poor sinners to come to Jesus, either alone or in crowds. He can assuredly purge the conscience of guilt, and cleanse the heart of leprosy by a word, or a touch.

But let sinners approach him with reverence and prayer. The lepers, like the publican, stood afar off and cried. Deep humility and abasement before the Lord are the qualifying dispositions for the reception of grace.

Faith is essential in order to pardon and purity. Go show yourselves to the priests. This, the lepers did not dare to do, till their flesh exhibited some marks of healing; for the penalty of violating their precincts of separation was forty stripes. Hence the ten lepers obeyed the Lord in faith; and behold, as they went, their skin assumed its fair and natural appearance. Their faith, imperfect as it was, produced a greater and a more speedy effect than they themselves had expected. So when mercy dissipates the frowns of vengeance, she smiles with comfort exceeding the hopes and conceptions of men.

Gratitude must follow conversion; it becomes the just to be thankful. One of the ten, a Samaritan, felt his heart glow with a gratitude which obstructed, his journey. Something whispered in his heart to make the first offering of his praise to him who had cleansed his body, and refreshed his soul. Gratitude is the sweetest incense a saint can offer to God, and its fragrance fills the whole church with a cloud of delight and joy. Oh my soul, offer thou the praise of all thy mercies at thy Saviour’s feet, for he pointedly complains of those men touched by his grace, who do not return to give glory to God. Were there not ten cleansed; but where are the nine? — Sinner, moved by the Lord’s complaint, stop and count thy mercies, thy cures, thy comforts; and ask what returns are expected, yea what base and most ungrateful returns thou hast made. Alas, thou art numbered with the nine who returned not to give glory to God. 

18 Chapter 18 

Verses 1-43
Luke 18:1. Men ought always to pray, and not to faint. We have continual wants, and God is always ready to hear. And as we must always be thinking of good or of evil, it is best to set the Lord always before us, and so to have our stated times of prayer, that the fire shall never go out on the altar of our heart. We should continue in prayer, because in many respects concerning particular blessings, the Lord hath just and wise reasons for delay, but he will surely answer in due time. If an unjust judge would avenge a helpless widow, shall not God avenge his own elect, which cry unto him daily? Here every word has weight. Shall the Father of mercies see his saints oppressed with grief and anguish, tempted of Satan and persecuted by the wicked, and for ever hold his peace? Oh no: he will come forth out of his place, and render tribulation to those that trouble them. — Let us pray on, for we are sure to prevail. We have an advocate in the court of heaven, who will speedily honour the prayers of his saints.

Luke 18:8. Shall he find faith on the earth? As nations approach the crisis of destruction, they are seized with the spirit of error and infatuation, and grow inconceivably wicked; while, on the contrary, the few faithful ones grow more and more righteous. So it was when the Son of man came to punish Jerusalem by the Romans, and so it shall be when he comes to destroy the infidel hosts. Ezekiel 39. Revelation 19.

Luke 18:18. What shall I do to inherit eternal life? This passage has been considered in the notes on Matthew 19:16.

Luke 18:35. A certain blind man, called Bartimeus, sat begging. The miracle of mercy wrought on this humble individual, in answer to his fervent importunity, should encourage us to persevere in prayer till we obtain the light and joy of reconciliation with God. See Reflections on Mark 10. and John 9.

REFLECTIONS.
The parable of the pharisee and the publican is replete with instruction. Christ having enjoined constant prayer, here corrects a false idea of devotion. The throne of grace is not a place for the suppliant of self- applause, but to glorify the riches of grace. The pharisee praised God, and justly too, that he was not guilty of any infamous crime; but it was to bestow a double encomium on himself, as not only free from vice, but excelling others in virtue. There is no reverence or invocation in his prayer, as in the examples of Abraham, Genesis xviii; of David in the Psalms, and of Elijah on mount Carmel. He occupied the first place in the temple, as indicative of his highest claims on heaven.

A pharisaical temper betrays the utmost ignorance of human nature, and of pure religion. The pharisee knew not that the concupiscence of his heart had broken all the precepts; he knew not that the defects of his piety needed atonement: he thought that heaven was his debtor, because his prayers, his alms and his fastings, exceeded the precepts. Yet with all his professional love to God, he despised the contrite publican, and had no love to poor sinners. The Lord therefore was deaf to his prayers, and dismissed him unnoticed, if peradventure some future adversity might discover the ignorance and pride of his heart.

Genuine conversion begins with a proper sight and sense of sin. The publican stood afar off. When he thought of God, he dropped his eyes; when he looked at himself, he blushed for his sin; and when he weighed his case, he smote upon his breast, and urged no plea but mercy, mercy to the worst of men. Jeremiah 31:18. It is not only mercy that pardons, but it is the richest of mercy which provides a Saviour, and accepts his oblation.

When grace has brought a profligate to the place where he ought to be, heaven is delighted with his prayers, and accords to his soul an immediate answer of peace. This man went down to his house justified, as in Romans 3:4. Thus the truly penitent should never despair because of the greatness of their sin, but always expect an instantaneous pledge of pardon and of peace with God.

There is consequently great danger lest men should set out wrong in the way to heaven. Religion begins with a law-work on the mind, with conviction of sin, and with true repentance in the sight of God. We must approach the great tribunal solely through the Saviour’s merits; any reliance on alms, fastings, charities, and moral excellence will greatly embarrass our approach. All these good things must follow, as fruits of repentance, but never be named before God. The saints forget them, and say, Lord, when saw we thee hungry, and fed thee. 

19 Chapter 19 

Verses 1-48
Luke 19:11. He spake a parable, because he was nigh to Jerusalem, to correct the fond error of those who thought he would reign on earth. This parable therefore differs from that of the talents, in Matthew 25., which was spoken in the temple to denounce judgment on those who had leagued to take away his life. That respected the high endowment of talents, one, two, and five in number. This speaks only of pounds, one of which, the sixtieth part of a talent, was given to each. Yet the rewards and the censures in both the parables are much the same.

Luke 19:12. A certain nobleman went into a far country. “Eugenes” signifies not only noble, but the heir apparent. So the Roman vice-kings went to Rome to be confirmed in their father’s throne. Here is a figure of Christ, entrusting his kingdom in the hands of ministers; and in fact, every christian has some talent, some trust from God. Now the money or talents are of three kinds, natural, acquired, and divine. Our time, our learning, our property and influence are the Lord’s. Ministers especially are stewards of the mysteries of God, and all their talents of wisdom and of eloquence must be employed for his glory.

The pound was given to each, according to this parable, which our Saviour delivered in or near Jerusalem; but in the parable of the talents, similar in substance to this, they were given in the proportion of ten to one. Matthew 25:15. Such may be the difference of men’s abilities: but let not the weakest be discouraged, for it was only the slander of a wicked servant that said, Christ reaps where he has not strawed.

We must be as diligent to improve our talents, as commercial men are to realize fortunes. They watch the markets, travel all weathers, and exhaust their eloquence to make a good bargain. What models for ministers: and surely an idle shepherd is one of the worst of characters.

Every man shall be rewarded according to his work: he that soweth much shall reap much. The reward however is not reckoned of debt, but of grace; yet somehow, the Lord will proportion it to men’s works. He will say, well done good and faithful servant. But ah, how can truth ever say that of me? Oh let my sins be covered, and all my labours sprinkled with atoning blood, that thou mayest applaud thine own work. One of Christ’s ministers is here represented as slothful, and as hiding his talent; for we should be charitable in judging of ministers. Out of such hands he will shortly take his cause, and those who walked not in the light, but dishonoured his name, he will cast into outer darkness, the opposite of those who feast in his presence, surrounded with the brightest beams of light.

Luke 19:13. He called his ten servants, and delivered them ten pounds. The Roman pound weighed ten ounces and nineteen pennyweights, value in silver, f2 .. 14 .. 9; in gold, f43 .. 16 .. 0. The number ten indicates that noblemen usually had about that number of servants. In Asia they usually keep more servants than in Europe.

Luke 19:24. Take from him the pound. St. Matthew adds, Cast ye the unprofitable servant into outer darkness, there shall be weeping, and wailing, and gnashing of teeth: Matthew 25:28-30. Hear these awful words, thou young man, who hast had all the instructions of the best of parents, but hast made no returns to God. Hear this, oh pastor, whose education and profession bind thee to support the cause of morality and truth; but instead of harvest joy, like the laborious farmer, shame awaits thy sloth, and it may be that outer darkness shall cover thy shame with impervious night.

Luke 19:29. When he was come nigh to Bethphage. See on Matthew 21:1.

Luke 19:41. He beheld the city and wept over it. A certain class of critics would wish to get rid of this passage, because Epiphanius says it was not in some ancient copies. But it occurs twice in Origen, and once in Iræneus, who lived long before that father; and no men were more likely to have correct copies of the scripture than Origen at Alexandria, and Iræneus, who was bishop of Lyons in the year 179. The embarrassment of several commentators on the text is quite amusing. Dr. Lightfoot corrects our Saviour’s mistake, and would paraphrase thus: “If thou couldst have known the things that belong to thy peace.” A second says, Jesus wept because the temple was about to be destroyed. A third says he wept because this siege was against the elect. So Calvin. But a fourth, worse than all the others, for he seems desirous to cast a shade of hypocrisy on the Lord, sooner than endanger his creed, adds, that these were merely human tears! Avaunt, thou lying tongue. Christ has commented on his own words. At the grave of Lazarus, when he wept over those very jews, he says, “Because of the people that stand by I said it, that they may believe.”

John 11:42. St. Paul also weeping, and wishing himself accursed for the same race and age, presently adds, “Brethren, my heart’s desire and prayer to God for Israel is, that they may be saved.” This text must be regarded as one of the most important in the sacred scriptures. It teaches us that Jerusalem had a day of grace; that Christ was sincerely desirous of gathering them by conversion into his kingdom, and that man is the sole cause of his own destruction. Besides, the Greek ei is often translated utinam in Latin, implying Christ’s earnest wish for the salvation of his country. So it is in HEINSIUS. Utinam et tu, hoc saltem, inquit, die, noses quæ ad salutem tuam faciunt, aut spectant.
Luke 19:42. If thou hadst known, at least in this thy day. While the people sung hosannas before the great prophet, who had raised Lazarus from the dead, his eyes looked at the future and the past. When he saw the beautiful temple, the populous city, and all the peopled hills which surrounded it; — when he glanced on the holy prophets, who long struggled against the crimes and idolatries of their age, and had shed their blood in the fight; — when he saw the wickedness of the fathers live in their children, and combining to reject and kill the Saviour, his eyes became fountains of tears, while his lips uttered the elegies of his heart. All that love could now do was to grant them a reprieve.

Luke 19:43. Thine enemies shall cast a trench about thee — and keep thee in on every side. When Titus came against this rebellious and hardened city, which refused to open its gates, and submit to mercy; that he might sooner reduce them by famine, he shut up all the five avenues, and raised five barriers at each entrance; and when the jews sallied out, he beat them down, like Cyrus in the siege of Babylon. He threw up a wall or breastwork of thirty nine furlongs in extent, and this line was intersected with thirteen fortified camps for the soldiers, each of which had an area of two furlongs and a half in the square, or ten furlongs in circumference. All these works the Roman army finished in three days. Thus the prophecy of the Saviour was fulfilled to the very letter. What augmented the calamity of the siege was, an excess of population from the country. The young men had been allured to Jerusalem, under the plea of a great passover, and thus were made soldiers. While the Romans battered the walls, all the horrors of famine and disease preyed on the city; yea, one faction fought against the other, till the multitude of people had wasted away. — See Josephus’s Wars of the Jews, book 6. chap. 8.

When the later rabbins reflected on the utter ruin of their nation, they ascribed it to neglect in training up their children, to contempt of public worship, to profanation of the sabbath, and to the supineness of the elders in the suppression of vice. But the oracle of truth ascribes the fall of the city to final impenitence and unbelief, and to blindness of heart. Luke 13:3-5. They knew not the time of their visitation; they shed the blood of the Just and Holy One; therefore wrath came upon them to the uttermost. 1 Thessalonians 2:16.

Luke 19:47-48. The chief priests — could not find what they might do, for all the people were very attentive to hear him. The soul of the people hung upon his lips, as queen Dido hung on the lips of Æneas, while he again related the Trojan disasters.

Pendetque iterum narrantis ab ore. ÆNEID. 4:79.
REFLECTIONS.
Following the Lord in the latter stages of his ministry, we see it all bespangled with glory, as in his early course. On entering the ill-famed town of Jericho, he restored sight to Bartimeus; and before he had gone many paces farther, Zaccheus, the chief of publicans, and the chief of sinners, became a convert to his grace. As Dagon fell before the ark, so this man, small in stature but a tall cedar in iniquity, fell before him, and the deep roots of covetousness were completely eradicated from his heart. This man was odious by his crimes, and more so by his profession, being the collector of the Roman taxes over all the publicans in the city and its vicinity. But not being happy in his sins, and feeling a desire to see Jesus, which he could not do for the crowd, he climbed up into a tree; and surely more than a sight of the Saviour was swelling the desire of his soul.

We may hear remark, that curiosity to see and hear some popular preacher, is with many men a leading circumstance to conversion. They are not indeed called and noticed by name, but by character; and they obtain a fair portrait of their own heart.

A sight of Jesus is essential to conversion. To see the Holy One who made the blind to see, was a sight worthy of heaven; and a sight which patriarchs and prophets had desired in vain. Oh the beauty and glory of his person, his offices, his kingdom, and his grace. What heart would not be ravished with the sight?

The pressure of the carnal crowd greatly obstructs a sight of Jesus. They are so full of the world; they obtrude it on our eyes and ears in such a throng as to make the pleasures and bustle of the age, and even the gifts of God, a veil to hide him from us. Hence we must make exertions, and surmount difficulties, as Zaccheus climbed the tree, to get a sight of the Saviour.

Christ takes particular notice of those who are desirous of seeing him, and invites himself to their hearts and houses. Grace delights to shed its favours in the longing heart. It is ever ready to cherish and gratify every good affection excited in the mind. Ministers indeed do not know, like the Lord, how to call men by name; but in their daily visits and walks, the same Lord will not be wanting to guide them to the proper objects of ministerial care.

The grace conferred on notorious sinners in their conversion, is often so copious as to confound and revolt the self-righteous world. The pharisees murmured because Jesus went to Zaccheus’s house; yet there was no heart, no house in Jericho, that would have made him half so welcome. Christians should therefore associate immediately with sinners on their becoming penitent, though they be not formally received into the church. The Lord hath bound us by doctrine and example to afford them every means of recovery; and if we treat them with a rigorous distance, their good impressions will die away.

Nothing but the distinguished and constant fruits of repentance will demonstrate the conversion of men who have made a daring progress in vice. Zaccheus made restitution, nor was there any merit in the deed; we admire it because it is rare. He did more; he gave the half of his goods to the poor. Admirable proof that the love of God was shed abroad in his heart; admirable proof that the energies of grace had renovated his soul. All Jericho could not have persuaded him to do this, had not this sacred influence expanded his heart, as the warmth of summer expands the foliage of the earth.

Christ pronounces all sinners who attain this love and these fruits, in a state of salvation, and to be the true children of Abraham. Zaccheus was no doubt a son of Abraham according to the flesh, as the woman mentioned in Luke 13:16 was a daughter of Abraham; but now he was also a son according to the promise.

To encourage all men to repentance was the grand mission of Christ; he came to seek and to save sinners deeply lost, like Zaccheus the publican. How godlike was the task: may all the glory redound to his name.

On our Saviour’s tears over Jerusalem. 

It is noticed that the tears, the groans and prayers of the Redeemer at the grave of Lazarus, John 11:33-41, were addressed to the Father, that the jews might believe that he, the Shiloh, was sent of God. Therefore these were the tears and prayers of Christ in his glorious person as the Messiah. By consequence, it is a gross error to contend that these were merely human tears; it degrades his intercessions to an equality only with those of other prophets and martyrs. Such were the sighs of Moses, over the incorrigibleness of the people of Israel, when speaking in the name of the Lord. “Oh that there were such a heart in them, that they would fear me always.” Such were the rivers that ran down David’s eyes, when he thought of the wicked who keep not God’s law. Psalms 119:136. The Lord certainly foresaw those temporal calamities which followed upon their spiritual blindness. The prayers and sorrows of St. Paul for unbelieving Israel, that they might be saved, are likewise of the same description. Romans 9:2-3. These however were only so many streams from that ocean of love and compassion which dwelt in the bosom of our blessed Redeemer.

His sorrows flowed for the loss they had sustained in not knowing the day of their visitation, a day now for ever past and gone. Oh if thou hadst known, at least in this thy day, the things which belong to thy peace; for the covenant of my peace from the spiritual Zion shall never be removed. The prayer then is, Oh that thou hadst, on seeing my miracles, such as no other prophet ever performed, believed in me as the Messiah; then thy glory had remained as the Zion which God had chosen, and the people with whom the Lord would dwell.

The same Saviour still weeps over the darkness, contumacy, and atheism of the christian world. Little, ah little is our boasting over the jews. The name of Jesus we do not know, because he has not saved us from our sins. What do we more than heathens? Europe has often been deluged with blood, and seen in flames; yea, a Gaulic senate conspiring against the Lord, and against his anointed. Alas, alas, a socinian philosophy substituted for the glorious gospel of the blessed God. Oh altar, altar. Thou idol of human reason, devoid of the atonement, and abhorred of God. For this altar men forsake the cross, the only anchor of the sinner’s hope.

The lamentation of Christ over Jerusalem was an unexampled discovery of his love to sinners. Oh Jerusalem, Jerusalem, that killest the prophets. Short and broken are the words of real grief. Cæsar said to Brutus, who pierced him with other assassins, — “And thou my son!” Here is love to a nation who, down to that very age, had stoned the prophets. Love to be found in religion only, — a moral proof of its divine origin. What encouragement is this, we may infer, for sinners the most abandoned to repent and turn to God. His tears still fall, his elegies are still heard, his arms are still extended to gather sinners as a hen gathereth her tender brood under her wings.

But those fine periods of richer grace have their limits. Oh if thou hadst known, at least in this thy day, the things that belong to thy peace. Our best divines, Baxter, Shower, Howe, Saurin, and the German Drexilius, contend for a day of grace.

“This day,” says John Howe, “supposes a preëxistent night, when the dayspring from on high had not visited their horizon; the times at which the Lord winked. The God of thy life, sinner, in whose hands thy times are, doth limit thee to the present time, and expects thy present answer to his offers and demands. He circumscribes thy day of grace; it is enclosed, and hath an evening and a morning.

“Here perhaps you will expect to be told, what are the limits of this day of grace. I answer, there is a difference as to the ends or seasons of this day with regard to particular persons, and particular cities. It may be over with regard to a particular city, and not yet over with regard to the persons that dwell there; and the day may be over with regard to particular persons, when it is not over with the place.

“As to particular persons, there may be much difference between those that know the gospel, and those who live in total ignorance. The day of grace may yet be revived in the former, while through ignorance it becomes extinct in the latter.

“As death ends the day of grace with every unconverted person, so it is very possible it may end with divers before they die, by the total loss of means, and the departure of the Holy Spirit from them, so as to return and visit them no more. If the Spirit of the living God do no way animate the revelation of the gospel, we have no day of grace.

“It is plain that many a one may lose the gospel before the end of life, by sinning in total apostasy, and by doing despite to the Spirit of grace. My people, says God, would not hearken to me, and would have none of my reproof. Psalms 81:11-12. Therefore he that is filthy, let him be filthy still. Revelation 22:11. Oh stay with us, good Lord, and bear with us still.” — Howe’s Sermon on Luke 19:41-44. 

20 Chapter 20 

Verses 1-47
Luke 20:2. Tell us, by what authority doest thou these things. A question after all his miracles which offered the foulest insult to God, and was the emanation of complot and of malice. See Matthew 21:25. Mark 11:30. Luke adds, that this question came from the three orders of the jewish council, the chief priests, the scribes, with the elders who did not belong to the tribe of Levi. By consequence, the question was like that of the highpriest, If thou be the Christ, tell us. — It was asked to draw from his lips an avowal that he was the Christ, and then to accuse him of blasphemy, and as worthy of death. This had been their aim for about three months after he had raised Lazarus from the dead.

Luke 20:9. A certain man planted a vineyard. The Hebrews were God’s choice vine, and the men of Judah his pleasant plants. Isaiah 5:7.

Luke 20:17. The stone which the builders rejected. See on Matthew 21:42.

Luke 20:22. Is it lawful to give tribute to Cæsar, or no. See on Mark 12:15-17.

Luke 20:27. Then came to him certain of the sadducees. See on Matthew 22:23. Mark 12:18.

Luke 20:36. They are equal to the angels, and are the children of God, being the children of the resurrection. This idea is confirmed by the words of the Elder to John. “I am thy fellow-servant, and of thy brethren the prophets: — worship God.” Revelation 22:9. Whence the ancients got their ideas of the magnitude of the stature of archangels we are ignorant. Ezekiel regards the seraphim as filling the cloud: Ezekiel 1, 4, 10. Milton also tells us that Lucifer walked on the beach of hell with his spear in his hand, compared with which “the tallest pine of Norway was but a wand.” The words of Christ regard equality of intellect and happiness, rather than of stature.

Luke 20:46. Beware of the scribes, who desire to walk in long robes. This is an addition to Matthew 23:5; which reads, “they make broad their phylacteries, and enlarge the borders of their garments.” As all the learned, and men of rank wear robes in Asia, it is the pride of decoration which is here condemned; such as the broad scarlet cross, in which the papists say high mass. The Hebrew prophets wore rough garments, which, however coarse, were badges of honour and professional dignity, and sometimes accompanied with the appellation of אדני adoni, my lord. 2 Kings 4:28. Eusebius names also a case in which the minister read the service in presence of the emperor Constantine, in a robe wove with threads of gold. Notwithstanding this, the pride of robes, of gait and mien in a minister, is abhorred of God and men.

REFLECTIONS.
The three efforts of the supreme council of the jews to lay snares for the Saviour’s life, and to tarnish his popularity, in the questions of the tribute, of the resurrection of the dead, and of the first and great commandment, show the ingenious malice of the human heart. And is it possible for a national council to stoop so low as to do this, against the humble preacher of righteousness? Is it possible for religious men to pursue the life of one whose whole life had been spent in doing good? Need we ask for proofs of original sin, and for the consummation of depravity, after this? All these are the depths of Satan.

The parable of the vineyard shows the delight which God took in his ancient people the jews. The choice plants, the vine of Sorek, as is the Hebrew in Isaiah 5. The excellent prophets and shepherds which he gave them, were the richest favours of heaven. Those pastors were made responsible for the vineyard: but alas, the husbandmen became murderers, and brought desolation on the vineyard, and destruction on themselves.

We must not fail to remark here, that the turpitude of their crime lay in the extent of their knowledge, more than in the baseness of their hearts. They said, “this is the heir, let us kill him, and the inheritance shall be ours.” After getting rid of him, no mad prophet will ever dare to reprove us, and in the courts of the temple too, for our sins. Our Saviour had given them proofs, by revealing the thoughts of their hearts, that his wisdom was more than human, and his works were the seals of his mission.

But Peter says, they did it ignorantly; and Paul says, had they known him, they would not have crucified the Lord of glory. Acts 3:17. 1 Corinthians 2:8. They were confused with the idea that Christ’s kingdom was temporal, not spiritual and heavenly; therefore, when they saw his poverty, as “a root out of a dry ground,” they hated him, and maliciously rejected all his miracles and all his mercy. They fulfilled the scriptures in rejecting the stone which God had made the head of the corner. This ignorance our Saviour exposed. How say the scribes that Christ is David’s Son? How can he be his Son, when David calls him Lord? The hundred and tenth Psalm is by the elder rabbins with one consent applied to Christ; but the gospel having declared his divine and human geniture, the later jews have applied that Psalm to Abraham; and Justin Martyr, as stated in his dialogue with Trypho the jew, found some who applied it to Hezekiah. Like the disciplined unitarians, they strive to get rid of every prophecy which declares the Redeemer’s sufferings. A batch of perjured culprits, convicted at their own bar. Oh Son of the Highest, and Son of David too, into thine arms my soul would ever spring for life, for righteousness and eternal joy. 

21 Chapter 21 

Verses 1-38
Luke 21:5. Some spake of the temple, how it was adorned with goodly stones and gifts. This conversation occurred as they were going out of the temple. Mark 13:1. On mount Olivet the Lord delivered the luminous predictions which follow in the rest of the chapter. Matthew 24:3. Like the holy patriarchs, he died overflowing with the prophetic spirit.

Luke 21:15. I will give you a mouth and wisdom, which all your adversaries shall not be able to gainsay. Proof of this we have in the apostles before the council. Acts 5:29-32. In Stephen’s defence before the sanhedrim. Acts 7. In Paul’s defence before Felix, and before Agrippa. Acts 24:-26. These were great occasions, and made the confessors truly great. Their eloquence commanded admiration. It was the same with the apologetic writers, Justin Martyr, Tertullian, and Minutius Felix. Their arguments are conclusive, and their eloquence incomparable. The apologies for the christian religion of the two latter, are truly astonishing productions, and seem to participate of divine inspiration.

Luke 21:24. Until the times of the gentiles be fulfilled. Our Joseph Mede interprets this difficult text as importing that the Turks shall tread down Jerusalem for the time of its sentence; and that the true church of Christ, till then, shall be among the gentiles. I like this better than any gloss I have found.

Luke 21:34. Take heed to yourselves, lest at any time your hearts be overcharged with surfeiting and drunkenness; It is high time to awake out of sleep, to watch, and be ready. Here is the constant alarum of Christ. We know not how soon the watchman may sound his trumpet for war, for famine, or for the pestilence. How can christians dream of rest, in a world which crucified their Master.

Luke 21:35. As a snare shall it come on all them that dwell on the face of the whole ( γης) earth. It would seem from the whole of our Saviour’s predictions, that the word cannot be confined to Judea, but must be understood, in a succession of wars and troubles, to extend to the whole Roman empire. And are we in England prepared for the more tremendous visitations of providence? Have not calamities burst upon nations like thunder-storms, on the finest days of national prosperity? The Saviour exhorts us to pray that we may escape those disasters, and stand before the Son of man with joy at his appearing. So be it. Amen. — For Reflections see Matthew 24. 

22 Chapter 22 

Verses 1-71
Luke 22:1. The feast of unleavened bread drew nigh. See Matthew 26:2-3.

Luke 22:3. Then Satan entered into Judas, by divine permission, his reigning sin of covetousness having proved his destruction. Judas after that was Satan’s instrument.

Luke 22:4. He went his way, and communed with the chief priests and στρατηγοι, captains. The offices of priests and levites, of the twenty four courses, had each a superior; but these were captains of the temple, and called by that military name because they bore arms. Those captains were rulers of the temple, and saw the brazen gates shut at night by a guard of strong men.

Luke 22:5. They were glad, and covenanted to give him money. Christ was valued, as Jeremiah says; a price was set upon him, as the chief enemy of the temple.

Luke 22:15. With desire, yea, with the supreme desire of consummating my work and victory, have I desired to eat this passover. The transactions of the last supper are full of grace, and claim our special attention.

Luke 22:19. He took bread, a figure of his body broken for us. Collectively considered, this is a figure of his church, composed of many members, as the loaf is composed of many grains of wheat. His flesh spiritually sustains the divine life, as bread sustains the life of the body. Adorable mystery, where faith is lost in the plenitude of redeeming love.

Luke 22:20. This cup is the new testament in my blood, or covenant, which is shed for you, for the remission of sins. When princes made covenants, they drank wine; and when the highpriest offered sacrifice, he poured out a libation of wine on the victim. Here is the ransom, here is remission of sins, here is joy for the righteous. Here is the cup of memorial: this do in remembrance of me. The jews ate the paschal supper in remembrance of the emancipation from Egypt, a national memorial, local and small compared with the redemption of the world by our Lord Jesus Christ. — It is a cup once for all. “I will not drink of the fruit of the wine, until the kingdom of God shall come:” Luke 22:18. What a felicitous transition of thought, and what burning words to enkindle the heart with a flame of devotion.

Luke 22:21. The hand of him that betrayeth me is with me on the table. It seems quite plain from this chapter, that Judas was present at the sacrament with Christ; and yet the first of critics are divided in opinion on this subject. It is also contended that this was not the paschal supper, but the common supper which preseded it. Grotius contends that the Lord having desired with strong desire to eat the passover before his passion, celebrated it one night before the time. Now, though Grotius held a first rank as a learned lawyer; yet as a divine he is guilty of temerity in a hundred places. Let it be remarked, that St. Matthew does not mention the time that Judas went out, neither does St. Mark. St. John mentions the sop, but not the supper: chap. Luke 13:26. This sop, according to Erasmus, was psomion, panem, buccella, sive offula; bread, morsel, or fragment of flesh. It was probably a piece of unleavened bread dipped in the sauce of bitter herbs and gravy. In that case our Lord would not eat with the traitor, but sent him away.

Luke 22:22. Woe to that man by whom he is betrayed. See Dr. Whitby’s remarkable note on this verse. Also on this head, a striking comment of Chrysostom will be found on Jeremiah 36:3.

Luke 22:25. The kings of the gentiles exercise lordship. Matthew 20:26.

Luke 22:29. I appoint, covenant, give, dispose, or prepare for you a kingdom, as my Father hath appointed, or disposed to me a kingdom; that is, the mediatorial kingdom, and also the everlasting kingdom. What a gift at parting. Some, in regard of the feast at which these words were spoken, would read, “I grant you to eat bread at my table in my kingdom, seeing my Father hath given me a kingdom.”

Luke 22:31. Simon, Simon, Satan hath desired to have you. From the sacred scriptures we everywhere learn, that Satan could hurt neither Job nor Peter, nor any saint, without the divine permission. Christ was privy to that permission, being in his divine nature associate in the council of the Godhead. He therefore prayed for Peter, that his faith and courage might not fail. When Satan is permitted to tempt a man, he will try and sift him to the extent of his commission. Our Lord forewarns and foreärms men against the day of trial. He showed Peter his glory on the mount, he warned him of his fall, he capitulated with the multitude that his disciples should go their way; and here he told Peter that he prayed for him that his faith should not fail. Hence there was no absolute necessity that Peter should fall; the prediction that he should thrice deny his Master was no more positive than the sentence against Ahab, Hezekiah, and Nineveh. But at the same time let the converted backslider strengthen his brethren: he is under a thousand obligations so to do.

Luke 22:37. The things concerning me have an end; that is, all the prophecies concerning my sufferings have their accomplishment in my exit from the world.

Luke 22:44. Being in an agony he prayed more earnestly. St. Mark says he began to be sorely amazed, and his sweat was as it were great drops of blood, falling down to the ground. Biblical critics quote Aristotle, a physician, and Diodorus Siculus, who both affirm that violent wrestling and exertions will produce these effects. And who can conceive the conflict of wrestling under the divine displeasure against a guilty world?

Luke 22:54. Peter followed afar off. See on Matthew 26:75. John 21. 

23 Chapter 23 

Verses 1-56
Luke 23:12. The same day Pilate and Herod were made friends. This occurrence is quoted in Acts 4:27, as an accomplishment of the prophecy in the second psalm.

Luke 23:22. He said to them the third time — I have found no cause of death in him. Then Pilate was thrice weak, and thrice wicked, to condemn him to the cross. He was unworthy of any comparison with Gallio, who drove away the jews, and would be no judge of their questions.

Luke 23:43. To-day shalt thou be with me in paradise. “Hades,” according to the ancients, signifies the state of the dead. But in Hades, said they, there are two roads, the one for good men, and the other for bad men. Hence, when our Saviour entered Hades he entered paradise. But from the special grace conferred on the penitent thief, I would warn them against a false reliance on a protracted repentance. No man knows the case of this thief. “Perhaps,” says Saurin, “he had been engaged in this awful course but a short time. Perhaps, seduced by an unhappy ease, he was less guilty of theft than of compliance. Perhaps, the accomplice only of Barabbas in sedition, he had less design of disturbing society than of restricting the enormous tyranny of the Romans. Perhaps, surprised by weakness, or tempted by necessity, he had received sentence for his first offence. Perhaps, having languished a long time in prison, he had already repented of his sin. We do not affirm these things; they are merely conjectures, but all you can object are similar conjectures. And how many criminating circumstances occur in your life which were not in his? He had not received the education which you have. He had not received the torrent of grace with which you are inundated; and he was unacquainted with a thousand motives which operate on you. The moment he saw Christ he loved him, and believed on him. How was that? With what faith, and at what time? In a manner the most heroic in the world; with a faith not found in Israel. At a time when our Saviour was fixed on the cross, when he was pierced with the nails, when he was delivered to a frantic populace, when he was spit upon, mocked by the greeks, and rejected by the jews; when Judas betrayed him, when St. Peter denied him, when the disciples fled; when Jesus made himself of no reputation, and so took upon him the form of a servant — the thief — the thief seemed the only believer, and he alone to constitute the whole church.” — See my translation of Saurin’s sermons, vol. 7. p. 72. 

Luke 23:44-45. It was about the sixth hour, and there was darkness over all the earth until the ninth hour: and the sun was darkened. It was proper that the heavens should go into mourning for the Lord, who in his divine nature was their Creator. This darkness is very clearly asserted by St. Matthew, and St. Mark. It is asserted also by Ignatius, and by Clement. It was not a natural eclipse, because it happened at the full moon; eclipses of the sun always occur at the change. Besides, a total eclipse of the sun can never exist above four minutes; the sun’s disk then begins to appear as a bright silver wire, and sheds abundance of light on the earth. Many of the fathers quote the annals of Phlegon, who records this darkness with surprise. Tertullian says in his apology, that “the same moment in which Christ was crucified, the solar orb was darkened at noon, and those who did not know that this event was predicted, Amos 8:9, thought it an eclipse:” chap. 21. Origen, Africanus, and others mention it with a view to convince the gentile world that nature sympathized with the God of nature in his passion, and frowned on the unparalleled wickedness of the jews. This darkness most assuredly is one of the first proofs of our redemption by the death of Christ. It cannot be denied, and on what other account could it occur?

REFLECTIONS.
Oh Calvary, most instructive scene! There hangs the Lord of glory, surrounded with the scoffs of foes, and the tears of friends. The chief priests and rulers are chief in the crime, and they instruct the rabble in satire of infernal malice. This is wickedness which was never exceeded, never equalled. Yet at the same moment, amidst all the malignity that was ascending from the infernal pit, the ineffable piety and submission of our blessed Lord shone forth with a splendour never before witnessed, crying with an agony of love, Father forgive them, for they know not what they do. But mark how the termination of insult was the commencement of glory. The Son, having commended his spirit into the hands of his Sire, all nature honoured the exit of its Lord. The sun mourned in his passion, the earth trembled in his conflict, the spirits of just men made perfect arose from their tombs, having resumed their bodies, and the conscience of the guilty crowd formed the dark shades in the celestial portrait. They returned smiting their breasts, in anguish portentous of destruction.

Oh Calvary, most eventful Calvary! Thou art the theatre of redemption, the school of religion, and the mirror of the human heart. Here redeeming love displays its glory, here revelation unfolds its beauty, and discovers ten thousand wonders to our admiring view. Significantly was the veil of the temple rent from the top to the bottom, and its mystic symbols exposed to open vision. That sacred body, all covered with gore, and ghastly with wounds, reveals the shadowy import of oblations for sin. This Calvary without the gate, and that cross streaked with blood, illustrate the atoning figure of the heifer slain without the camp. Mysteries exist no more in the ritual law; they are all transferred to the person and glory of Christ. But ah, my sins have crucified the Lord. I have pierced that sacred body, and nailed it to the tree. I and my fellow-worms have merited the curse, the stripes, the anguish which he has borne. Oh, weep mine eyes, and grieve my heart. Oh my soul, enter, fully enter into thy Saviour’s passion, that thou mayest die with him to sin, and live with him to newness of life.

The circumstance of Joseph’s begging the Lord’s body, is highly worthy of remark. It was great faith for a nobleman so circumstanced to own his Lord. It baffled the malice of the council. It accomplished prophecy; “His grave was appointed with the wicked, but with the rich man was his tomb.” So Lowth reads Isaiah 53:9. It caused him to be interred in a new sepulchre, not yet used, which made the evidence of the Lord’s resurrection indisputably clear. Thus he confounded the malice of his foes, made death the gate of life, hallowed the grave as the bed of repose for his weary saints, and arose from the dead, the model and the pledge of all our future hopes. 

24 Chapter 24 

Verses 1-53
Luke 24:21. To-day is the third day. Christ was to rise the third day, according to the scriptures, as he had intimated to the disciples. Matthew 20:19. See also Genesis 22:4; Genesis 42:18. Joshua 2:16. Exodus 19:16. Jonah 1:17.

Luke 24:25. Oh fools, ω ανοητοι, oh thoughtless men, unwise, unskilled in the scriptures.

Luke 24:44. All things must be fulfilled which were written in the law of Moses, and in the prophets, and in the psalms, concerning me. The fulfilment of prophecy demonstrates the truth of religion. On this subject the church has ever kept her eye, and traced the gracious superintendence of providence. On the subject of prophecy a distinction is made, Luke 24:26, between the sufferings of Christ, and his subsequent glory. Here the glory of the cross is the introduction to the glory of the crown. More than forty circumstances of his passion are distinctly foretold, and deserve particular attention.

Bishop Hall, in a sermon at Paul’s cross, on good friday, 1609, says, “He must be apprehended. It was fore-prophesied. “The Anointed of the Lord was taken in their nets,” saith Jeremiah. But how? He must be sold: for what? For thirty silver pieces. And what must those do? Buy a field: all foretold. “They took thirty silver pieces, the price of him that was valued, and gave them for the potter’s field,” saith Zechariah (mis-written Jeremiah, by one letter mistaken in the abbreviation.) By whom? “That child of perdition, that the scripture might be fulfilled.” Which was he? It is foretold; “He that eateth bread with me,” saith the Psalmist. And what shall his disciples do? Run away: so saith the prophecy. “I will smite the shepherd, and the sheep shall be scattered,” saith Zechariah. What shall be done to him? He must be scourged and spit upon. Behold, not those filthy excrements could have lighted upon his sacred face, without a prophecy. “I hid not my face from shame and spitting,” saith Isaiah. What shall be the issue? In short, he shall be led to death. It is the prophecy, “The Messiah shall be slain,” saith Daniel. What death? He must be lift up. “Like as Moses lift up the serpent in the wilderness, so shall the Son of man be lift up.” Chrysostom saith well, that some actions are parables; so may I say, some actions are prophecies; such are all types of Christ, and this with the foremost. Lift up, whither? To the cross: it is the prophecy. “Hanging upon a tree,” saith Moses. How lift up? Nailed to it: so is the prophecy. Fæderunt manus. “They have pierced my hands and my feet,” saith the Psalmist. With what company? Two thieves. “With the wicked was he numbered,” saith Isaiah: Where? “Without the gates,” saith the prophecy. What became of his garments? They cannot so much as cast the dice for his coat, but it is prophesied. “They divided my garments, and on my vesture did they cast lots,” saith the Psalmist. He must die then on the cross: but how? Voluntarily. “Not a bone of him shall be broken.” What hinders it?

Lo, there he hangs, as it were neglected and at mercy; yet all the raging jews, all the devils in hell cannot stir one bone in his blessed body. It was prophesied in the Easter-Lamb, and it must be fulfilled in him that is the true Passover, in spite of fiends and men. How then? He must be thrust in the side. Behold, not the very spear could touch his precious side being dead, but it must be guided by a prophecy. “They shall see him whom they have thrust through,” saith Zechariah. What shall he say the while? His very words are forespoken. His complaint, Eli, Eli, lama sabacthani, as the Chaldee, or עזבתני, as the Hebrew in Psalms 22:2 . His resignation, In manus tuas, “Into thy hands I commend my spirit.” Psalms 31:5. His request, “Father, forgive them.” “He prayed for his transgressors,” saith Isaiah. And now, when he saw all these prophecies fulfilled, knowing that one remained, he said, “I thirst.” Dominee, quid sitis, saith one. “Oh Lord, what thirstest thou for?” A strange hearing, that a man, yea that God and man dying, should complain of thirst.”

Luke 24:50. He led them out as far as Bethany. As far only as mount Olivet, Acts 1:12, which is understood to be in the ancient precincts of Bethany.

Luke 24:52. They worshipped him, by prostration, as the Greek imports, in his ascension. Thus all the churches everywhere worship him, calling on the name of the Lord Jesus. Acts 22:16. 1 Corinthians 1:2. “We therefore pray thee, help thy servants whom thou hast redeemed with thy precious blood.” Common Prayer.
REFLECTIONS.
The approach of Christ to Cleopas and his fellow disciple, on their way to Emmaus, is a narrative abounding with instruction. Who this disciple was, whether Alpheus, or Nathanael, antiquity has not decided. The indulgent tenderness of Jesus is the conspicuous feature. Mary Magdalene wept most, and the Lord was first seen of her. Peter was drowned in tears with a double sorrow, and the Lord was next seen of him. 1 Corinthians 15:5. These two holy men had stayed in Jerusalem to feast on grief, but were now shortening their journey by an evening walk, and their kind Master would not suffer them to carry their sorrows to Galilee. He approached them as a stranger, not being willing to transport them with joy, but to remove their anguish by arguments from the scriptures; for revelation is at all times the basis of our faith, and the rock of our comfort. By degrees he drew from them the tragic tale of woe. Then personating an enlightened friend of the crucified, he expressed his surprise at their ignorance and want of faith; that during this whole day they had never risen above the national prejudice for a reigning Messiah, to see that Christ was first to suffer, and then to enter into his glory. He wondered that they had not thought on Isaac, who on the third day was raised from the altar, and made the father of nations. He would in order tell them that Joseph was raised up to the right hand of Pharaoh after suffering; and that when his brethren had wept, he discovered himself to them the third day. He would remind them that after the heifer was slain without the camp, the highpriest entered the holy place with its blood. That Christ the stone was first to be rejected of the builders, and then made the head of the corner. He would adduce the more luminous prophecies to the same effect; that David, joining his sorrows to those of the Saviour, had traced his crucifixion, and then predicted the conversion of the heathen to his name: All the ends of the world shall remember, and turn to the Lord. Psalms 22:27. He would bring forward Isaiah’s complete history of the passion, the spitting, the stripes, the slaughter of the Lamb, the oblation of the Saviour’s soul for sin, and the glory that should follow. He shall see his seed, he shall prolong his days, and the pleasure of the Lord shall prosper in his hands. Isaiah 53. Thus Jesus gave the keys of prophecy to the church.

While the stranger discoursed with the simplicity and ease becoming an inhabitant of heaven, every word shed day on his desponding hearers, and every text carried conviction to the heart. The light of truth shone on their understanding, and fire of the celestial altar kindled in their heart. They saw the scriptures full of Jesus, and were elevated from the depths of sorrow to open visions of the Messiah and his kingdom. But the discourse had deceived the time, and beguiled the way. They were come to Emmaus ere they were aware; and the stranger, as though he had done them little good, was wishing them peace, and proceeding on his way. Nay, nay, hearts so united in the bonds of truth and love must never be dis-joined. They constrained him to stay with them; and in blessing the bread, the grace was so large that the risen Saviour stood disclosed before their eyes. But what was the fire that glowed in their hearts? It was the same that glowed in David’s heart while musing, Psalms 39:3; that revived Isaiah when the seraph touched his lips, Isaiah 6:6; and that which Jeremiah felt when he could not decline the ministry: Jeremiah 20:9. It is in short the baptism of the Holy Ghost, and the love of God shed abroad in the heart. Romans 5:5. On feeling this love the two disciples could not but tell it: and the three prophets above referred to could not but speak for God, and make fresh efforts to convert the wicked from the error of their way.

But how may we find this love; for grace in one creates a longing in all. Take a few hints from the case of these men, and you will surely find it too.

First, we see they were sad; and sorrow and true repentance always presede comfort.

Next, they had scarcely any hope. “We trusted it had been he which should have redeemed Israel.” Now they feared even to hope. In the darkest and most discouraging of our moments, Jesus often comes to revive and cheer us with his love.

They told their troubles to each other, and to the stranger. The human heart will never mend by concealment. Tell it, tell your anguish to the Lord, and take sweet counsel with those that fear his name.

Christ approached them in their trouble, though unknown, and unexpected. He has himself wept and suffered, and deep distress will ever attract his kind regards. He appeared to Mary first, because she wept the most; and he will never fail to draw nigh to those who seek his favour with repentant tears.

The two disciples found their comfort, not in the throng and noise of the multitude; not in religious controversies, factions and disputes, but under the ministry of Jesus while expounding the scriptures. Go and sit under the same word; for the servants of Jesus will seek to comfort mourning souls. Go and wait with expectation, and while the same scriptures are expounded, the same comforts shall descend into the soul. Remember, it is Jesus who has said, “Ask, and ye shall receive; seek, and ye shall find.”

We may add, that this comfort had happy fruits; it induced the disciples to constrain the stranger to abide with them. As the fire in the furnace melts all the ores into one mass, so the lovers of Jesus, though strangers, presently become of one heart and one soul. Very often from the first interview an eternal friendship springs up in the heart.

Those men having told their sorrows, now tell their joys to one another, and also to the church. Religious tears have a happy issue; and there are no joys on this side of heaven more delightful than the communion of saints, when religious interviews and meetings for christians are properly conducted. 

